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Editor’s Note 


The dear leader Comrade 
Kim Jong II’s work On Some Problems 
of Education in the Juche Idea is 
widely studied and is commanding 
great sympathy among the people of 
the world for its profound philosophical 
exposition of the new principles of 
Juche. 

We publish this book to help the 
reader in his study of the work. 


Text: 


“Equipping the Party members and other work- 
ing people fully with the Juche idea is now vital 
to our Party. I would like to speak about some 
problems arising in educating them in the Juche 
idea.” 


Comment: 

Today it is a very important question affecting 
the destiny of our Party to intensify the education 
of the Party members and other working people in 
the Juche idea and thereby make them accept it 
as their own unshakable faith. This is because the 
Juche idea is our Party’s guiding ideology. 

Our Party struggles for the materialization of 
the Juche idea and upholds it as its guideline in 
its activities. The destiny of our Party and the 
victory of the Juche cause depend on whether the 
Party members and other working people arm 
themselves with this idea. 


Text: 


“Education in the Juche idea means education 
in the monolithic ideology of our Party. It is an 
undertaking to instil in the Party members and 
other working people the Juche idea, the guiding 
ideology of our Party, and train them to be genuine- 
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ly communist revolutionaries of the Juche type. 
The Korean communist revolutionaries are true 
revolutionaries who have accepted the Juche idea 
as their true faith and are devoted to the struggle 
to accomplish the cause of Juche. It is only when 
we intensify their education in the Juche idea that 
the Party members and other working people can 
acquire the ideological and spiritual traits and 
qualities of the communist revolutionary of the 
Juche type and fight devotedly for the sacred cause 
of realizing Chajusong for the popular masses.” 


Comment: 

The education in the Juche idea is an under- 
taking to infuse the people with our Party’s unique 
guiding ideology. 

The education in the Juche idea is aimed at 
instilling it in the Party members and other working 
people and rearing them to be communist revolu- 
tionaries who accept the Juche idea as their own 
faith. The communist revolutionaries of Korea are 
true revolutionaries who hold the Juche idea as 
their steadfast faith, as their world outlook, and 
are devoted to the struggle for accomplishing the 
revolutionary cause to bring the Juche idea into 
reality. 

The intensification of education in the Juche 
idea is essential for the Party members and other 
working people to acquire the ideological and 
spiritual traits of the Juche-type communist revolu- 
tionary—the revolutionary outlook on the world 
and on life, the party spirit, the working-class 
spirit and the fidelity to the people—and the quali- 
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ties he must have—a wealth of knowledge about 
nature and society, scientific revolutionary theory, 
strategy and tactics, organizational ability and re- 
volutionary sweep—and struggle devotedly for the 
lofty cause of realizing the Chajusong of the po- 
pular masses. 


Text: 

“The Juche idea is the Party’s unshakable 
ideology that guides our revolution to victory. Only 
when we adhere to the Juche idea can we accom- 
plish our Party’s revolutionary cause of realizing 
Chajusong for the masses.” 


Comment: 

Because the Juche idea is a _ revolutionary 
doctrine which gives a scientific man-centred world 
outlook and enunciates perfect revolutionary the- 
ories and methods of leadership based on it, it be- 
comes the invariable guiding ideology of the Party 
that leads our revolutionary cause to victory. 

Only when our Party holds fast to the Juche 
idea as its guideline and, on this basis, leads the 
revolution and construction, will it be able to carry 
its lofty revolutionary cause for realizing the 
Chajusong of the masses through to the end. 


Text: 

“The revolution aims to bring Chajusong to the 
popular masses. The revolutionary character of an 
ideology is determined by the degree of firmness 
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with which it champions man’s Chajusong and by 
the degree of scientific accuracy with which it 
elucidates the way that man’s Chajusong can be 
realized. The Juche idea is a complete revolutionary 
ideology in that it considers the fundamental aim 
of the revolution to be the advocation and realiza- 
tion of Chajusong, which is the life and soul of a 
man as a social being, and asserts that the revolu- 
tion should be pursued through to the end until 
Chajusong is fully realized. The Juche idea is a 
perfect revolutionary doctrine: it shows the way 
for people to become absolute masters of the world 
and of their own destiny by completely transform- 
ing nature, society and human beings themselves 
in accordance with the essential social quality of 
men who want to live and develop independently, 
as well as the way for the lasting happiness and 
prosperity of mankind to be achieved.” 


Comment: 

The fundamental object of the revolution is to 
satisfy the demand of the popular masses to live 
and develop independently, free from all bonds and 
fetters. 

Therefore, the revolutionary character of an 
ideology is determined, on the one hand, by the 
height of level on which the ideology sets it as the 
aim of revolution to raise and advocate the people’s 
desire to live and develop independently and, on 
the other, by the correctness of the ways it shows 
to attain that aim. In other words, it is the most 
revolutionary ideology that sets the fighting target 
reflecting the independent demands of the masses 
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most correctly and shows the most scientific ways 
of hitting it. 

The revolutionary character of the Juche idea 
lies, first of all, in the fact that the idea sets it 
as the fundamental object of the revolution to 
advocate and realize Chajusong which is the life 
and soul of the social man and asserts that the 
revolution be continued to the end until Chajusong 
is fully realized. 

The Juche idea sets it as the ultimate goal of 
the revolution to make man the complete master 
of the world and his destiny not only by eliminating 
the exploitation and oppression of man by man and 
realizing his social emancipation but also by free- 
ing him from the fetters of nature and outdated 
thinking and culture. The Juche idea demands that 
the revolution should never end with the emancipa- 
tion of man from all manner of bonds and fetters 
but the revolution should continue to the end even 
after the elements restricting man’s Chajusong are 
removed until the steadily rising independent de- 
mands of man are satisfied. This is why the Juche 
idea is called an out-and-out revolutionary idea. 

Further, the revolutionary character of the Juche 
idea lies in the fact that it is a revolutionary 
doctrine indicating the fundamental ways for man 
to become the complete master of the world and 
his own destiny. 

It is the social feature of man to live and 
develop independently, free from all bonds and 
fetters. 

A man wants to live and develop as the master 
of nature, society and himself. 


For man to live as the master of nature, material 
wealth should be created in abundance by trans- 
forming nature; for man to live as the master of 
society, the social relations should be improved in 
a more rational way by energetically transforming 
society, so that Chajusong and creativity, the social 
qualities of man, can be effected better; for man 
io live as his own master, people should be 
developed into more powerful beings equipped with 
progressive thoughts and a high degree of scienti- 
fic and technological knowledge by transforming 
human beings. The transformations of nature, society 
and man are closely interlinked, each of which re- 
presents a unique field of creative human activity, 
which cannot be replaced by another. Precisely for 
this reason the Juche idea deems it the fundamental 
way of making man the complete master of the 
world and his own destiny and of bringing about 
the lasting welfare and prosperity of mankind to 
push forward the three transformations simultane- 
ouly in a uniform way without subjecting one to 
another. When the masses fight on along the road 
indicated by the Juche idea, they can achieve their 
Chajusong completely. The Juche idea is the most 
perfect revolutionary doctrine because it gives the 
most scientific and thorough elucidation of the 
masses’ desire to live and develop independently 
and the way for its realization. 


Text: 
“The Juche idea is a fully scientific revolution- 
ary doctrine for man’s emancipation, primarily be- 
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cause it is based on an outlook on the world that 
is centred on man. The great leader Comrade 
Kim II Sung has established a man-centred philoso- 
phical outlook on the world for the first time in 
history, an outlook which places man in the position 
of master of the world and clarifies the essence of 
the world and the laws governing its change and 
development. 

“When we say that the Juche idea is a man- 
centred outlook on the world, some people think 
that it stresses only man’s subjective desires, ignor- 
ing the objective world. This is a serious misun- 
derstanding. We said that the world should be 
viewed with man at the centre. We have never said 
that we should view man alone.” 


Comment: 

The Juche idea is the revolutionary doctrine 
which shows the way of realizing man’s Chajusong 
most correctly primarily because it is based on the 
most scientific world outlook of viewing the world 
with man as the central factor. The great leader 
Comrade Kim I! Sung established a man-centred 
philosophical outlook on the world for the first time 
in history, an outlook which places man in the 
position of the master of the world and shows in 
relation to him what the essence of the world is 
and how it changes and develops. 

When we say that the Juche idea gives the man- 
centred world outlook, some people think that it 
emphasizes only man’s subjective desire and aspira- 
tion to live as the master of the world, ignoring 
the specific features of the objective world. This is 
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a great mistake. The Juche idea gives a scientific 
world outlook which demands viewing the world 
with the independent position and creative role of 
man, the most developed being in the material 
world, placed at the centre. It differs from subjecti- 
vism which demands viewing man alone. The man- 
centred world outlook elucidated by the Juche idea 
is a philosophical view on the world which always 
shows the true state of the world and the funda- 
mental direction of the world’s development focuss- 
ing on man who holds the position of master in the 
world and plays the decisive part in its development. 

Since it is based on this man-centred philosophi- 
cal view on the world, the Juche idea can be a 
doctrine of human emancipation which scientifically 
shows the process of the rising position and role 
of man in the world, that is, the way of hewing out 
his destiny. 


Text: 


“Why, then, should we view the world with man 
at the centre? It is because man is the most 
developed material being, holds the position of 
master in the world, and plays the decisive role 
in the development of the world and in shaping his 
own destiny.” 


Comment: 
The reason why we should view the world with 


man at the centre is that as the most developed 
material being, man holds the position of master 
in the world and plays the decisive part in develop- 


8 


ing the world. In other words, the reason is that 
the actual world itself is a world where man holds 
the position of master and which develops by his 
decisive role. As man’s creative role rises, the 
world is transformed to offer better service to him. 
We can say the actual world is a world centring 
around man in that man is in the position of master 
in the world and that as his creative role increases, 
the world is united more and more around man. 
It is an undisputed fact that man holds the position 
of master in the world and plays the decisive role 
in the development of the world. Nevertheless, if 
one ignores this and views the world in disregard 
of man’s position and role, one is not viewing the 
actual world as it is. To explain what a house is, 
it should be considered with regard to man, its 
tenant. Like this, the essential features of the world 
should be studied with man as its central factor 
since he is its master. 


Text: 

“Man has a common basis with other living 
organisms in that he, too, is a living material being 
which came into existence in the long course of 
the evolution of nature, Nevertheless, there are 
qualitative differences in the levels of the develop- 
ment of man and other organisms. For this reason, 
there are fundamental differences between man’s 
position and role in the world and those of other 
material beings.” 


Comment: 

Man is also a living material being that came 
into existence through a long process of evolution 
of nature. Man bears an analogy to other living 
organisms in that he is also a being with a desire 
to live and vital ability to realize it. However, 
qualitative differences exist in the level of develop- 
ment of man and other organisms. All living or- 
ganisms excepting the human being only have an 
urge and capability to adapt themselves to the 
given environment, but man has a desire to live 
independently as the master of the world and a 
creative power to transform the environment to 
meet his own needs. As man has a high level of 
vital energy qualitatively different from that of 
other living organisms, his position and role in the 
material world are qualitatively different from 
those of other less-developed living organisms, let 
alone those of lifeless beings. 


Text: 

“Man, not nature, holds the position of master 
in the material world. Man is the only independent 
being in the material world. Animals can survive 
only by adapting themselves to nature. Therefore, 
they cannot be called masters of their own destiny. 
Animals are part of nature and their destiny is de- 
termined by the natural laws of change and 
development, whereas man is the powerful master 
of the world who, on the basis of a scientific under- 
standing of these natural laws, transforms nature 
to meet his own needs and harnesses it in his ser- 
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vice. Man is not a being which obeys the natural 
laws of change and development and casts in his 
lot with nature; he is a social being who shapes 
his own destiny independently and creatively in 
accordance with the laws of social movement, the 
laws peculiar to human society. The greater man’s 
creative role grows in transforming nature, the 
higher his position as the master of the world rises, 
and the better the material world surrounding him 
is changed to serve him.” 


Comment: 

Of nature and man that make up the material 
world, it is man, not nature, that holds the position 
of master. When we say that man holds the posi- 
tion of master in the material world, * the man does 
not denote any individual person or any particular 
social group; it means man as social being distinct 
from the natural being, that is, people who are 
possessed of social wealth and linked together by 
social relations. 

When we say that man, not nature, holds the 
position of master in the material world, it means 
that man is the master of nature and the material 
world, not that nature is the master of man and 
the material world. That man is the master of na- 
ture and the material world means that man lives 
by subjecting nature to his will and needs instead 
of being subjected to nature. 


* Speaking of man’s position as master of the 
world, it does not mean that man has brought 
the endlessly vast world completely under his 
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control. The realms of the world controlled by 
man are still very limited. However, when we 
look back on the history of the material world 
since the emergence of human beings to this date, 
it is an undeniable fact that it is not man that 
has been changed after nature under its influence 
but nature that has been transformed by his 
creative activities along the line of serving him. 


The material world consists of lifeless matter, 
living organisms and man who has a social life, 
of which only man is an independent being which 
has Chajusong. When we say man is an indepen- 
dent being, we mean that man is not a being 
whose destiny is determined by the world surroun- 
ding him but a being that shapes his destiny as its 
master. The animals, excepting man, are the most 
developed beings in the material world, but inca- 
pable of transforming the environment, they have 
no choice but to live by adapting themselves to 
the given environment. Animals can live so long 
as their environment allows them to live. If the 
environment changvs animals must either reform 
their bodily structure to adjust themselves to it or 
perish in case they cannot do so. True, animals, 
too, act on their living environment to a certain 
extent. But as for the interaction between them, the 
environment’s action on the animals’ existence is 
incomparably greater than the latter’s action on the 
former. On account of this we say that the destiny 
of animals is determined by their natural environ- 
ment. Precisely for this reason it is impossible to 
say that an animal is the master of its destiny. 
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While the animal is a part of nature because its 
destiny is determined by the natural law of change 
and development, man is not simply a part of na- 
ture but the master of nature and the powerful 
master of the world who, on the basis of scientific 
understanding of the natural law of change and 
development, transforms nature to meet his needs 
and makes it serve him. 


Man is not a natural being that lives in obedi- 
ence to the natural law of change and development 
but the social being that acts independently and 
creatively in conformity to the laws of social move- 
ment “radically different from the laws of move- 
ment of nature. 


* The laws of social movement peculiar to human 
society basically differ from the natural laws of 
change and development. Indeed, the social move- 
ment has something in common with motion of 
nature in that it is also a material movement and 
the universal laws of the material world act on 
the social movement. But the social movement 
has its subject, whereas the motion of nature has 
no subject. In nature motion takes place spon- 
taneously through the interaction of material 
elements which exist objectively. In contrast the 
social movement is caused and developed pur- 
posefully by the volitional action and role of 
man. It is not the objective conditions but the 
Chajusong and creativity of man that directly 
determine his activities. Man sets the object of 
his action according to his independent needs and 
fulfils it by virtue of his creative ability. The 
intrinsic features of the social movement distinct 
from the natural movement lie in the fact that 
the former arises due to the independent demands 
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of man and is pushed forward by his creative 
capability. 


With the growth of man’s creative ability and 
role in transforming nature, man’s position as the 
master of the world rises higher and, accordingly, 
the material world outside man changes still more 
into a world which serves man better. History shows 
that as society develops man’s creative power in- 
creases at an accelerated pace. When all the old 
forces including imperialism which hamper social 
progress are removed and all human race closely 
cooperate in the future, society will develop with 
breathless speed, and in the distant future man’s 
position as master of the world will rise beyond 
imagination. 


Text: 

“Since man is the only creative being that 
changes the world purposefully to meet his needs, 
he not only holds the position of master in the 
world, but plays the decisive role in transforming 
and developing the world.” 


Comment: 

Man not only holds the position of master in 
the world but also plays a decisive role in chang- 
ing and developing it. Man’s decisive role in trans- 
forming and developing the world means that the 
decisive part is played not by the evolution of na- 
ture which takes place spontaneously in the develop- 
ment of the world but by the transformation and 
development brought about by man’s purposeful 
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activity. It is true that even after the appearance 
of man, the evolution of nature, the development 
of the world, blindly continued to go on indepen- 
dently of his creative activity. But the spontaneous 
evolution of nature was not much different from 
the evolution and development of the material world 
before the emergence of man, and even that has 
been incomparably slow in contrast to the process 
of transformation and development caused by the 
creative activity of man. Precisely for this reason, 
although there takes place in reality the spontane- 
ous evolution of nature, it cannot be said that it 
is of great importance in the development of the 
world. 

On the contrary, the development of the world 
brought about by the purposeful activity of man is 
radically distinct from the spontaneous evolution 
of nature and is incomparably more rapid than it. 
To take the tremendous changes and development 
which have taken place on our planet in the past 
one or two centuries, we can say that almost all 
of them have resulted from the creative endeavours 
of human beings. This is why we say that it is 
man, not nature, that has played the decisive role 
in the development of the world since man’s 
appearance. 

Man plays the decisive role in changing and deve- 
loping the world because he is the only creative be- 
ing that transforms the world purposefully to meet 
its own independent needs. Man is the only being 
that has a creative ability to develop himself con- 
tinuously while remodelling the world around him to 
suit his own needs. 
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Indeed, all other living organisms but man can 
also be considered capable of developing themselves. 
But the living organisms’ capability of development 
is no more than an ability to make use of their en- 
vironment. An animal, however developed, is inca- 
pable of remodelling its surroundings. So, it can 
survive and develop only if the environment allows 
it, but it cannot if not. Although numerous species 
of animals had emerged on the earth, more than 90 
per cent of them were degenerated and became ex- 
tinct in the end. This shows that animals have no 
creative ability of development to transform their 
environment. 

However, man not only has the ability of avail- 
ing himself of the given environment but also the 
creative power of development to transform it to 
meet his needs. Man is capable of living and deve- 
loping not merely in case the given environment 
permits it like an animal. Man can live and deve- 
lop while creating by himself the conditions neces- 
sary for his development. We can say that man 
lives and develops mainly by virtue of the means 
he has created by himself rather than by using the 
means given him by nature. 

This is why although the evolution of nature in- 
cluding animals does not always take place, the 
transformation and development by man continue 
ceaselessly at all times, and although nature deve- 
lops very slowly, the transformation and develop- 
ment by man go on with very high speed. Moreover, 
the disparity between the two in the level and tempo 
of development will grow larger with the passage 
of time. Therefore, we say that man plays the de- 
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cisive part in transforming and developing the 
world, too. 


Text: 


“That man holds the position of master in the 
world and plays the decisive role in the develop- 
ment of the world is the Juche-orientated view on 
today’s world. Without considering man’s position 
as master in the world and his creative role in 
transforming the world, it would be impossible to 
understand how far the world has developed and 
how and in which direction it will develop in the 
future.” 


Comment: 
It is the essential feature of the material world 


after the emergence of human beings that man 
holds the position of master in the world and plays 
the decisive role in its development. The prehuman 
world immediately meant nature itself and the move- 
ment of the world at that time was nothing but the 
spontaneous movement of nature. However, the ap- 
pearance of man on this planet brought about a 
radical change in the look of the material world. 
With the appearance of man the material world 
which was nature itself became a world comprising 
nature and human society, and the world without its 
master turned into a world with one, that is, a 
world in the service of human beings. With the 
emergence of man the independent and creative 
movement of man occurred along with the movement 
of nature which takes place spontaneously due to 
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the interaction of objectively-existing matters and a 
new history of the material world’s development 
carried on at a high tempo ona large scale as a 
result of the creative role of man started. 

The progress of the world in the direction of of- 
fering better service to man as a result of his inde- 
pendent and creative activity was unthinkable in the 
prehuman world, and so it can be considered the 
essential feature of the present-day world inhabited 
by human beings. It is not wrong to say that today’s 
world whose master is man consists of matter and 
that it changes and develops, but that cannot be 
considered a correct exposition of its essential fea- 
tures. If one only knows that the world is made of 
matter and that it changes and develops endlessly 
but does not know how much the world has develop- 
ed and how and in which direction it is developing 
today, he can hardly be considered to know the real 
features of the present-day world. 

How far the world has developed and how and 
in which direction it develops is determined, aiter 
all, by man’s position as the master of the world 
and his creative role in the transformation of the 
world. 

The process of further expansion of the sphere 
of man’s control over the world with the rising of 
his position as the master of the world is immedia- 
tely the process of development of the world towards 
rendering better service to man; the process of fur- 
ther enhancement of his creative role in transform- 
ing the world is immediately the process of deve- 
lopment of the world to serve him on a wider scale 
and with higher speed. Therefore, expounding man’s 
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position and role in the world means clarifying the 
real features of today’s world. 


Text: 

“Inasmuch as man’s destiny is determined by his 
relationship with the world, the fact that he holds 
the position of master in the world and plays the 
decisive role in its development means that he is 
the master of his own destiny and as such plays the 
decisive role in shaping his destiny. Therefore, the 
principle of the Juche philosophy which clarifies 
man’s position and role in the world is the princi- 
ple that shows the way man can shape his own des- 
tiny.” 


Comment: 

Man lives in the world, so his destiny is deter- 
mined by his relationship with the world. Man’s 
destiny is connected both with man himself and 
with the world surrounding him. Therefore, there 
arises the question whether it is man himself or the 
world surrounding him that plays a greater part 
in shaping man’s destiny, namely, whether man is 
the master of the world or vice versa, whether it is 
man or the surrounding world that plays the deci- 
sive role in the relations between man and the 
world. If man is the master in his relationship with 
the surrounding world, man’s destiny will be deter- 
mined by man himself and, on the contrary, if the 
world is the master, man’s destiny will be decided 
by the former. 

As was elucidated by the Juche idea, man’s po- 
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sition as the master of the world implies precisely 
that he is the master of his own destiny, and man’s 
decisive role in developing the world means imme- 
diately his decisive part in hewing out his own 
destiny. Therefore, the principle of the Juche philo- 
sophy which clarifies man’s position and decisive 
role as the master of the world constitutes at the 
same time the basic principle which illumines the 
way of hewing out the destiny of man. 


Text: 

“The basic mission of the philosophical outlook 
on the world is to show the way for man to shape 
his own destiny. The basic aim of all his cognitive 
and practical activities is to forge his destiny. So, 
the aim and mission of philosophy must reflect this. 
Man endeavours to understand what the essence of 
the world is, not for the sake of mere knowledge, 
but, ultimately, to discover the way to shape his 
destiny. In other words, man is vitally interested in 
understanding what the world is, because he can- 
not know about his own destiny unless he knows 
something about the world. It can be argued, there- 
fore, that the progressive nature and vitality of a 
world outlook are determined, in the final analysis, 
by how effectively it shows the way for man to shape 
his destiny. The basic characteristics and the unchal- 
lenged superiority of the world outlook of the Juche 
philosophy lie in the fact that, on the basis of the 
philosophical principle elucidating man’s position 
and role in the world, it shows the most scientific, 
fundamental methods of shaping man’s destiny.” 
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Comment: 

Originally it is the basic aim and mission of the 
philosophical outlook on the world to show man the 
ways of existence and development. The basic aim 
of man’s cognitive activity for understanding the 
world and his practical activity for remodelling it 
lies in shaping his own destiny successfully. Philo- 
sophy being also a branch of scientific cognition, 
its aim and mission cannot be an exception to this. 
Unlike other individual sciences which give knowled- 
ge about definite fields of the world, philosophy is 
a science which gives an integrated view on the 
world, a world outlook. As for man’s effort to under- 
stand the essence of the world and the law of its 
change and development by means of philosophy, it 
is not the end and aim in itself but is aimed, in the 
last analysis, at finding the ways of carving his 
destiny. In other words, man is vitally interested in 
understanding the essence of the world and the 
laws of its change and development because without 
knowing the world which affects his destiny, he can- 
not find out how his own destiny is carved. Since 
the fundamental aim and duty of philosophy are to 
show the ways of carving the destiny of man, the 
progressive nature and vitality of the philosophical 
outlock on the world are bound to be determined, in 
the long run, by how accurately it shows the ways 
of shaping the human destiny. 

The principal characteristics and unrivalled su- 
periority of the world outlook of Juche philosophy 
distinct from the previous views on the world lie in 
the fact that by enunciating the philosophical prin- 
ciple on man’s position as the master of the world 
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and his decisive role in its development, it teaches 
with scientific correctness the fundamental ways of 
shaping their destiny to the people which consist in 
solving all problems by themselves in conformity to 
their independent demands and interests with a high 
consciousness that they are the masters of their des- 
tinies. 


Text: 

“In order to clarify man’s position and role in 
the world, it is necessary to clarify the general 
characteristics of the material world and also the 
essential qualities of man. Mere knowledge of either 
of these two factors is not enough to make man’s 
position and role in the material world clear. 

“The philosophical outlook on the world in the 
past clarified the principle of materialism that the 
world is made of material, and the dialectical prin- 
ciple that the world is undergoing constant change 
and development. These philosophical principles re- 
vealed the general characteristics of the material 
world, but they are not enough to clarify man’s po- 
sition and role in the world.” 


Comment: 

Elucidating man’s position and role in the world 
immediately means to clarify his relationship with 
the world. Man and the surrounding world have a 
community as material beings. At the same time, 
they are essentially different in the level of deve- 
lopment. If man’s relationship with the surrounding 
world is to be clarified, it is mecessary to explain 
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their commonness and difference. 

Expounding the common basis of man and the 
surrounding world resolves itself into the clarifica- 
tion of the general characteristics of the material 
world including man, and the elucidation of the dif- 
ference between man and the world amounts to the 
explanation of the essential features of man dist- 
inguished from the world. Knowledge about only 
one of these two is insufficient to explain the mu- 
tual relations between man and the world and man’s 
position and role in the world. 

The preceding philosophical view on the world 
enunciated the materialist principle that in essence 
both nature and man are of matter which exists 
objectively and that the world is uniformly made 
of matter, and the dialectical principle that every- 
thing in the world changes and develops ceaselessly. 
These materialist and dialectical principles can ex- 
plain the common characteristics of the material 
world that both nature and man are of matter and 
change and develop constantly, but they are inca- 
pable of clarifying the essential features of man 
different from the material world, so that they can- 
not elucidate man’s distinguished position and role 
in the world. 


Text: 


“The basic mission of a world outlook is, in es- 
sence, to elucidate man’s position and role in the 
world. Therefore, if materialism and dialectics are 
to fulfil their mission as a world outlook, they must 
not only show that the world is made of material 
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and undergoes constant change and development, but 
also clarify that man, the most developed material 
being, holds the position of master in the world and 
plays the decisive role in its development. The 
general principles of dialectical materialism alone 
are not enough to solve the question of man’s es- 
sential qualities and his position and role in the 
world, but they must not be ignored when giving 
a full answer to this question.” 


Comment: 

Originally, the basic mission of a world outlook 
is to show man the way of carving out his destiny 
by clarifying his position and role in the world. 
Therefore, if materialism and dialectics are to fulfil 
their mission as a world outlook, they should not be 
confined to the elucidation of the general characteri- 
stics of the material world that the world is made of 
matter and undergoes constant change and develop- 
ment, but, further, should explain the essential fea- 
tures of man, most developed material being, and 
on this basis, clarify his position as master and his 
decisive role in the world. 

It is true that unless the materialistic dialectical 
principles are elucidated, neither the essential fea- 
tures of man nor his position and role in the world 
can be clarified properly. It is plain that if man is 
regarded as a spiritual or a mystic being, not as a 
material being, man’s position and role in the world, 
not to mention his essential features, can hardly be 
made clear. From this point of view, the principle 
that the world including man is, in essence, material 
and constantly changes and develops is a truth we 
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must adhere to in elucidating the distinctive quali- 
ties of man and his position and role in the world. 
However, man’s essential features and his posi- 
tion and role in the world cannot be correctly ex- 
plained only by these materialistic dialectical prin- 
ciples. Although man is factually a material being, 
he is not simply an objective entity but a subjective 
being with Chajusong, creativity and consciousness. 
Though a movement of matter, man’s movement is 
not a spontaneous movement caused by sitple in- 
teractions between material beings but an ‘indepen- 
dent and creative movement to meet his independent 
needs purposefully by using his creative ability. 
Therefore, the mere statement that man is an objec- 
tive material entity or that he is in motion cannot 
be considered a correct elucidation of his essential 
features. This is as good as saying merely that Mt. 
Paekdu is a mountain, which cannot explain its es- 
sential features distinct from other mountains. 
The principles of materialistic dialectics alone be- 
ing incapable of explaining the essential characteris- 
tics of man, it is obvious that they cannot clarify 
correctly his position and role in the world. 


Text: 

“However, as matters now stand, some officials 
misunderstand the Juche philosophy and believe 
that it has nothing to do with the general principles 
of dialectical materialism because it is a man-centr- 
ed philosophy. The Juche philosophy considers man 
in relation to the other material beings which are not 
as highly developed as him, instead of separating him 
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from the material world and regarding him in isola- 
tion. Thus it clarifies the essential features of man 
and his position and role. Clearly, it conforms to the 
basic principles of materialism and dialectics that 
man, the most developed material being, holds the 
position of master over the less developed material 
beings and that the movement of man, the movement 
of the most developed material being, plays a greater 
role than the movement of the lower-grade material 
beings in the advancement of the world. The Juche 
philosophy has not discarded the principles of ma- 
terialism and dialectics. On the contrary, it can be 
argued that it has perfected dialectical materialism 
by scientifically elucidating the prominent position 
and role of man in the material world, based on the 
principles of materialism and dialectics.” 


Comment: 

It is a mistake to think that the Juche philosophy 
being a man-centred philosophy explaining the posi- 
tion and role of man in the world, it has nothing to 
do with the general principles of dialectical materi- 
alism that the world is made of matter and changes 
and develops without ceasing. 

The Juche philosophy always views man in his 
relationship with the surrounding world rather than 
only seeing man in disregard of the latter, and in 
studying their relationship, too, it does not simply 
regard ‘it as relations between consciousness and 
matter, between subject and object, but as those 
between matters, between developed and less-deve- 
loped matters. It maintains that man, the most de- 
veloped material being, holds the position of master 
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over nature, the less-developed material being, and 
that the movement of man, a material movement of 
the highest order, plays a greater role than the 
movement of nature, a material movement of lower 
order. This conforms to the principles of materiali- 
sm and dialectics, too. 


* The philosophical principle of Juche that man oc- 
cupies the position of master in the world and plays 
the decisive role in developing it has nothing in com- 
mon with idealism. 

It is an idealistic view that subject and conscious- 
ness determine object and matter, but the assertion 
that man, the most developed material being with cons- 
ciousness, holds the position of master over the _ less- 
developed material beings and plays the decisive role 
in the development of the material world, has nothing 
to do with idealism. Consciousness is an attribute of the 
most developed matter, but not an independent entity. 
Being an attribute of matter, consciousness cannot per- 
form any function and role by itself apart from matter. 
When the Juche idea lays stress on the role of think- 
ing, it never means that thinking itself can dominate 
material beings, but that thinking regulates and con- 
trols human activities and thus guarantees the position 
and role of man as the master of the world. 


Far from renouncing the principles of materiali- 
sm and dialectic, the Juche philosophy is premised 
on them in newly clarifying the essential features of 
man and his outstanding position and role in the 
world. With the new clarification of the essential 
features of man, the most developed material being, 
and his position in the world by the Juche philoso- 
phy, materialism has been perfected as a doctrine 
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which comprehensively clears wp not only the 
general characteristics of the material world but 
even the distinctive features of the most developed 
material being and the relations between the most 
developed and the less-developed material beings. 
And thanks to the elucidation of the essential fea- 
tures of the movement of man, a material being of 
the highest order, and its role in the development 
of the world by the Juche philosophy, dialectic has 
been perfected as a doctrine comprehensively clarif- 
ying not only the general characteristics of the mo- 
vement of matter but also the essential features of 
the movement of the highest order and the relations 
between the movements of highest and lower orders. 
In other words, the Juche philosophy has developed 
materialism into one which expounds not only the 
general characteristics of material beings but also 
the essential features of man, a material being of 
the highest order, and even his position as master 
in the material world, and has developed dialectic 
into one which reveals not only the general features 
of the material movement but also the essential 
characteristics of the movement of man, the most 
developed movement, and its decisive role in the de- 
velopment of the material world. 


Text: 

“The position and role of man in the world can 
only be clarified on the basis of the philosophical 
elucidation of the general characteristics of the ma- 
terial world and the essential features of man. 
Therefore, the man-centred philosophical world out- 
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look comprises all the principles which elucidate the 
general characteristics of the material world, the es- 
sential features of man and his position and role in 
the world. For this reason, it can be said that the 
Juche outlook on the world is a philosophical world 
outlook which has overcome the one-sidedness of the 
philosophical world outlook of the past and given 
the most profound and comprehensive answers to 
the questions of the essence of the world and of 
man’s destiny.” 


Comment: 

The position and role of man in the world can 
only be explained on the basis of the elucidation of 
the general features of the material world and the 
essential traits of man. Therefore, the man-centred 
philosophical world outlook comprises the principle 
concerning the general characteristics of the material 
world that the world is made of matter and changes 
and develops endlessly, the principle relating to 
the essential features of man that as the social being 
with Chajusong, creativity and consciousness, he 
makes an independent, creative and purposeful mo- 
vement, and the principle pertaining to the relation- 
ship between man and the surrounding world that 
man is the master of the world and plays the decisi- 
ve part in its development. 

In this sense, it can be said that the Juche out- 
look on the world is a philosophical world outlook 
which has overcome the one-sidedness of the former 
philosophical world outlook which was confined to 
clarifying the general characteristics of the material 
world and has most profoundly and comprehensively 
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elucidated the real state of the world and the ques- 
tion of human destiny. 


* The philosophical principles which elucidate the 
general characteristics of the material world, the es- 
sential features of man as the social being and the 
man’s position and role in the world are closely in- 
terlinked with each other and at the same time have 
their independent significance respectively. Therefore, 
these three philosophical principles constitute indis- 
pensable components to form the philosophical outlook 
on the world. What unites these three principles des- 
pite their independent nature is the principle concern- 
ing man’s position and role in the world. This is be- 
cause man’s desire to know the general characteristics 
of the material world and the essential features of man 
is not an object in itself but is aimed, after all, at 
finding out the way of shaping the destiny of man on 
the basis of the clarification of his position and role 
in the world. Therefore, it can be said that the man- 
centred philosophical outlook on the world comprises 
as its essential factors the philosophical principles con- 
cerning the general characteristics of the material 
world, the essential features. of man and the relation- 
ships between man and the world. 


Text: 

“Proceeding from the philosophical principle that 
man occupies the position of master in the world 
and plays the decisive role in advancing the world 
and in shaping his own destiny, the Juche idea de- 
mands that man should always be regarded as the 
central factor, that everything should be approached 
from an independent point of view and that all ac- 
tivities should be creative so as to contribute to 
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enhancing the position and role of man. This is the 
reason why independence and creativity should be 
the fundamental stand and method which must be 
adhered to in all cognitive and practical activities.” 


Comment: _ 

Proceeding from the proposition that man is the 
master in relation to the world, the Juche idea de- 
mands that man should always be placed at the 
centre and everything be considered and approached 
from the angle of how to make the world serve bet- 
ter his independent needs and interests. This is 
precisely the independent stand. 

Further, proceeding from the standpoint that man 
plays the decisive role in the interaction between 
man and the world, the Juche idea demands that 
above all, his creative role should be enhanced in 
transforming and developing the world. Enhancing 
the creative role of man signifies, on the one hand, 
boosting his revolutionary will and enthusiasm to 
display his capability to the maximum and, on the 
other, using man’s power in a rational way suited 
to the specific features of the objective things so that 
it may be applied efficiently. This method to be used 
in changing and developing the world represents 
precisely the creative stand. 

The independent and creative stands are not a 
one-sided expression of man’s subjective desire and 
wishes but are based on the philosophical principle 
that man holds the position of master in the world 
and plays the decisive part in developing the world 
and carving his destiny. So, they become the fun- 
damental stands and methods which must be ad- 
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hered to in all cognitive and practical activities of 


mani. 
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* Proceeding from the principle of materialism 
that everything in the world is made of objecti- 
vely existing matter, the materialist stand mani- 
fested in the previous philosophical world outlook 
demands that everything should be looked upon 
just as it is and objectively without mystifying 
it. This serves as a pointer in the scientific per- 
ception of the world. 

But not all objective things are useful to man 
nor can he understand them all at a time. There- 
fore, if man’s cognitive and practical activities 
to shape his destiny are to be carried on success- 
fully, he should not stop at the materialistic stand 
which demands looking on things and phenomena 
as they are. 

Since man holds the position of master in the 
world as the only independent being, he should 
naturally put his own independent needs and 
interests as the master of the world in the first 
place and consider and approach everything in 
the context of them and should assume the atti- 
tude of the master settling all problems on one’s 
own responsibility and by one’s own efforts. This 
is fundamentally different from the subjective 
attitude towards things. The independent stand 
demands that while looking on things scientifi- 
cally as they are, one should not stop at it but 
link them with the interests of man himself 
thinking of the way how to make them serve 
him. Only by maintaining such a stand is it 
possible to get a better knowledge of the essence 
of objective things and phenomena and to acquire 
useful theories and methods helpful to human 
life. This proves that the independent’ stand 
which calls for an independent approach to every- 
thing is the basic stand to be maintained in 


cognitive and practical activities. 

Proceeding from the proposition that the world 
undergoes constant change and development and 
its basic cause lies in the inner contradictions, 
the dialectical method elucidated by the previous 
philosophical world outlook holds that all things 
and phenomena should be studied in the light 
of the historical process of development and that 
for the rapid change and development of the 
world, the conflicts between opposites should be 
furthered for the resolution of the contradictions. 
This gives an index for overcoming the metaphy- 
sical way of thinking which regards the world 
as fixed and immutable and for understanding 
the process of its change and development in a 
scientific way. However, if one resorts only to 
this dialectical method deriving from the princi- 
ple that all things and phenomena merely change 
and develop, spontaneity can never be overcome 
and contradictions will be embellished and the 
conflicts be overstressed. Since man, the only 
creative being, plays the decisive role in the 
development of the world, primary importance 
should be attached, before anything else, to the 
creative activities of man in developing the world 
and shaping his destiny, and the basic cause of 
success or failure in work should always be 
sought in man himself, the subject, and his 
creative role should be enhanced. This alone will 
make it possible to change and develop the world 
at a greater pace to serve man. This means that 
the creative stand which calls for the solution 
of all problems by enhancing the creative role 
of man represents the basic method to be applied 
in the cognitive and practical activities. 


Text: 


“The essence of society and the laws governing 
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its change and development can be understood 
fully only by focussing on man. Society consists 
of people, the social wealth they have created and 
the social relations which link them. Here man is 
always the master. Both social wealth and social 
relations are created by man. Therefore, social 
wealth is created and social relations are improved 
in line with the development of man’s independent 
thinking and creative ability. 


“Social movement is the movement of man 
which is caused and promoted by man. Man is the 
factor which brings about social movement and the 
motive force behind this movement. In conformity 
with the level of the development of his Chajusong, 
creativity and consciousness, man proceeds’ with 
the creative movement to transform nature and 
society and advances social movement to shape his 
own destiny. Of course, man cannot.create history 
in disregard of the objective conditions. But the 
objective conditions are not immutable; they can 
be changed in favour of man through his creative 
activities. It is not the objective conditions but man 
that plays the decisive role in the development of 
history.” 


Comment: 

Society belongs to the people. In other words, 
it is the community where people live and work. 
Nature can exist and move by itself without people, 
but society is unthinkable apart from them. There- 
fore, if we are to understand correctly what society 
is and how it does change and develop, we should 
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study it with man placed at the centre. 

Society consists of people, the social wealth they 
have created and the social relations which link 
people with people and people with the social 
wealth. 

People and social wealth, and people and social 
relations are linked with each other by the relations 
of influencing and being influenced, and here peo- 
ple are always the masters. In other words, neither 
social wealth nor social relations are the masters 
controlling the people but the people are the masters 
who control social wealth and social relations. 
Both the social wealth and social relations are ne- 
cessary for the people and created by them. For 
this reason, it can be said that the relations between 
man and social wealth and between man and social 
relations are relations between end and means and 
between creator and creations. Although man and 
social wealth and social relations are connected by 
the relations of restricting one another, what is 
fundamental here is not that social wealth is created 
and social relations are improved accordingly and 
this develops man, but that the independent ideolo- 
gical consciousness and creative ability of man as 
the master of society develops and in correspon- 
dence with this, social wealth is created and social 
relations are improved. 

Unlike the movement of nature which comes 
about spontaneously by the interaction of objecti- 
vely existing matters, the social movement is a 
movement of man started and propelled by himself. 
The cause of the social movement is the desire of 
human beings to live and develop independently 
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and the motive force of this movement is their 
creative ability. It is true that since nature falls 
short of human needs, people act to remake it, but 
this does not mean that the cause of the movement 
for transforming nature lies in nature itself. As 
man wants to live independently, he becomes aware 
of nature’s restrictions and this compels him to 
carry on activities to get rid of them. The same is 
true of the revolutionary movement for transforming 
social relations. Indeed, a revolution breaks out 
because there is the old social system which de- 
fends exploitation and oppression of man by man, 
but the rootcause of the revolution does not lie in 
the social system itself. Even if there is the old 
social system which shields exploitation and 
oppression, the people living under it will not find 
exploitation and oppression painful nor will they 
struggle against them if they have no desire to 
live. independently free from all manner of bonds 
and fetters. 

Since the cause and motive force of the social 
movement lie in the independent demand and crea- 
tive power of man, his independent demand and 
creative power and their levels will decide whether 
the social movement will take place or not and 
how intense this movement will be. 

The movements of man for transforming nature 
and society will correspond to his own level of 
development, namely, to the level of his independent 
demand and creative power. 

*In this sense, it can be said, man’s level of 
development determines the level of the nature- 
remaking work to create material wealth and the 
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level of the work for remodelling society to improve 
social relations. 

That people start the social movement by 
themselves and promote it positively should not be 
interpreted as conducting the social movement 
without regard to the objective conditions. People 
do not write history as they please but act under 
the influence of the objective conditions. The objec- 
tive factors that affect the activities of people are 
social wealth, social relations and the natural con- 
ditions. Of course, social wealth can be regarded 
as a social extension of man in that vital force is 
embodied in it, and social relations, too, can be 
counted as a social extension of man since they 
represent the system for socially enlisting the force 
embodied in man and social wealth. It is a fact 
that as social extensions of man, social wealth and 
social relations work according to human needs 
linked with man, but they can be regarded as 
objective factors affecting human activities because 
they are different from living people. 

The master who starts and pushes forward the 
social movement is the living man, and _ social 
wealth and social relations are created by man and 
work to ensure his social movement in accordance 
with his needs. Therefore, it is not social wealth 
and social relations but man that plays the decisive 
role in the social movement. 

In their relations with nature, man, social wealth 
and social relations are integrated as one to work 
as the subjective factors, and the decisive role in 
the social movement is played not by nature but 
by the subjective factors. But, as man among subjec- 
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tive factors always plays decisive role, the decisive 
role in the social movement is played not by na- 
tural conditions but by man. 
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* Man carries on a creative movement to trans- 
form nature and society in a way commensurate 
with the level of his Chajusong, creativity and 
consciousness. 


Since society consists of people, social wealth 
and social relations, social progress immediately 
means the development of man into a more 
powerful being with a higher level of independent 
needs and creative ability, the growth of social 
wealth and the change of social relations in a 
more rational way. There are close relations 
between the development of man, social wealth 
and social relations, but man always being the 
master of society, the development of man is 
prerequisite to the increment of social wealth and 
improvement of social relations. For instance, 
although the airplane had appeared before people 
acquired the technical skills to operate it, it is 
obvious that its invention was _ possible only 
after the appearance of people who wanted it 
and were capable of making it. And it is true 
that socialist ideology spread widely after the 
establishment of the socialist system, but the 
socialist system could be established only after 
the appearance of people with aspirations for 
socialism and a group of people capable of 
building it. 

The development of man, social wealth and 
social relations is achieved through the creative 
activities of man to transform nature, _ society 
and man. Here, man’s creative endeavour to 
develop himself to be a mightier being is the 
work of remoulding man, his creative activity 
to multiply material wealth is the nature- 


remaking work and his creative effort to further 
rationalize social relations is the work of social 
reconstruction. Therefore, social progress is achi- 
eved through these three creative endeavours of 
man. 

Although the transformations of nature, society 
and man himself are inseparably linked with 
each other in the relations of influencing and 
being influenced, each of them’ represents an 
independent field of activity which cannot be 
replaced by another. Therefore, for the develop- 
ment of society these three transformations 
should be promoted simultaneously in a unified 
way. 

However, since man is always the cause and 
the motive force of the social movement, the 
acceleration of social progress presupposes the 
giving of precedence to remoulding man _ to 
develop him to be a mightier being. The nature- 
remaking work is also done by man, and so in 
order to develop it priority should be given to 
developing the productive forces which represent 
the creative power of man who transform na- 
ture. And the promotion of social reconstruction, 
too, requires the priority development of the 
political force which stands for the creative power 
of man who rebuilds society. This shows in the 
long run that the transformation of nature and 
society develops in proportion to the development 
of the work of human remoulding for enhancing 
man’s Chajusong, creativity and consciousness. 


“The great leader Comrade Kim II Sung has 
always instructed us that we should discover the 
cause of success or failure in our work within 
ourselves and should identify objectively what is 
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to be done. The basic cause of success or failure 
in the revolution and construction lies in man who 
carries them out, not in the objective conditions. 
However, the revolution and construction are man’s 
creative activities to transform the objective world 
to meet his needs. 

“Therefore, these undertakings can be successful 
only when man uses the proper methods which have 
been worked out on the basis of a scientific 
calculation of the characteristics of the objective 
world and the laws of its movement. If we are to 
expand the creative role of the popular masses in 
the revolution and construction, it is necessary to 
bring their revolutionary zeal and creativity into 
full play. At the same time, it is essential to com- 
bine this work with a proper strategy and tactics 
that suit the objective world and conditions.” 


Comment: 
As the great leader teaches, the cause of success 


or failure in work should be found within man 
himself who is the subject, and what is to be done 
should be identified objectively. Only by reshaping 
the objective things outside himself can man satisfy 
his needs in life and increase his vitality. In this 
sense, it can be said, the objective world is the 
indispensable conditions for the existence and 
development of man. Therefore, what people need 
to do and how should be identified naturally by 
closely studying the objective world and conditions. 
However, because it is man that wants to remodel 
objective world and transforms it, it is up to his 
role how greatly the objective world is transformed 
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for his benefit, that is, how successfully the revolu- 
tion and construction are carried out. Therefore, the 
principal cause of and the responsibility for the 
success or failure in work should always be sought 
in man who is the subject, namely, in the level of 
his independent ideological consciousness and his 
creative ability and his creative role. For instance, 
it is evident that farming requires land and de- 
finite climatic conditions. But it is man, not soil 
or climatic conditions, that sows seeds and grows 
crops, and only man improves the soil and climatic 
conditions. Therefore, the principal cause of good 
or bad crops in farming should be sought within 
man who grows crops rather than in soil or clima- 
tic conditions, and also man, not nature, should 
be called to account for the results of farming. 

However, the revolution and construction are 
creative undertakings of people to remodel the 
objective world to meet their needs, so in order 
to achieve success in the revolution and construction 
they should apply their energy creatively to suit 
the specific features of the objective world and its 
laws of motion. Therefore, in order to enhance the 
creative role of the masses in the revolution and 
construction their revolutionary enthusiasm and 
creative activity should be brought into full play 
and, at the same time, they should be linked with 
a correct strategy and tactics suited to the objective 
world and conditions. In order to work out a stra- 
tegy and tactics to remodel the objective world in 
a rational way, a scientific study of the objective 
world and conditions should be made. 
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Text: 

“Based on the philosophical principle which 
clarifies the position and role of man in the world, 
the Juche idea not only provides a correct outlook 
and viewpoint on nature, society and man, but also 
demonstrates a perfect revolutionary theory, stra- 
tegy and tactics, and leadership theory and me- 
thods. For this very reason, the Juche idea serves 
as the sole guide to all the activities of our Party. 
In our Party there cannot and need not be any 
other idea but the Juche idea. Therefore, we say 
that the Juche idea is the monolithic ideology of 
our Party. 

“Some of our officials, however, still do not un- 
derstand clearly that the Juche idea is the mono- 
lithic ideology of our Party. That is why they re- 
gard our Party’s Juche idea as something that is 
contrary to Marxism-Leninism or they believe that 
class education or education in revolutionary tradi- 
tions is one thing, and that education in the Juche 
idea is another.” 


Comment: 

Based on the philosophical principle that man 
occupies the position of master and plays the de- 
cisive role in the development of the world the 
Juche idea not only provides correct conceptions 
and viewpoints on nature, society and man, but 
also gives an integrated and comprehensive system 
of the revolutionary theory which elucidates the 
essence of the revolution and the laws governing 
its development, the strategy and tactics which 
show the ways of carrying out the revolution, the 
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theory of leadership which clarifies its essence and 
laws, and the methods of leadership * which show 
its art. For this reason the Juche idea serves as 
the unique guideline which our Party should follow 
in all fields of the revolution and construction. In 
our Party there cannot and need not be any other 
ideology but the Juche idea. Therefore, the Juche 
idea is called the only guiding ideology of our 


Party. 


* The Juche idea clarifies a flawless revolution- 
ary theory, strategy, tactics, leadership theory 
and methods. 

The revolutionary theory and strategy and 
tactics elucidated by the Juche idea are a revolu- 
tionary theory evolved with the masses of the 
people placed in the centre and a strategy and 
tactics based on their role. The revolutionary 
theory of Juche sets it as the fundamental aim 
of the revolution to realize the Chajusong of the 
masses to the full and indicate the correct way 
of turning the masses into complete masters of 
the world and their own destiny by enhancing 
their creative role. The leadership theory and 
methods expounded by the Juche idea are a 
correct theory and methods of leadership which 
make it possible to strengthen the unity of the 
Party and the masses around the leader and to 
make the masses maintain their position as 
masters of the revolution and play their role as 
such through the leadership of the Party centring 
around the leader. 


It is an obvious fact that there cannot or need 
not be any other ideas but the Juche idea in our 
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Party, but some people do not correctly understand 
yet that the Juche idea is the unique guiding ide- 
ology of our Party. So, they consider that the 
Juche idea exists in our Party separately from 
Marxism-Leninism, regarding the former as some- 
thing opposite to the latter. Some others believe that 
class education or education in the revolutionary 
traditions is one thing and education in the Juche 
idea is another. Two guiding ideologies or two 
educational systems cannot be permitted in a party. 
The sole guiding ideology of our Party is the Juche 
idea and the education in our Party’s monolithic 
ideology is the education in the Juche idea. 


Text: 

“As I have emphasized more than once, the 
Juche idea inherits all the revolutionary principles 
of Marxism-Leninism. Marxism-Leninism is valu- 
able revolutionary riches which the working masses 
gained in their hard-fought revolutionary struggle. 
Why should the Juche idea, which advocates a 
complete realization of man’s Chajusong and the 
successful conclusion of the revolution, abandon 
the revolutionary principles of Marxism-Leninism? 
It does not abandon the ideological and theoretical 
achievements of Marxism-Leninism, but further 
develops and enriches them as required by historical 
progress.” 


Comment: 
The Juche idea has taken over and contains in 
itself all the revolutionary principles elucidated by 
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Marxism-Leninism. Marxism-Leninism is a priceless 
ideological and theoretical wealth the working class 
and other sections of the toiling masses gained in 
the hard-fought revolutionary struggle to establish 
the socialist system under which all people enjoy 
free and equal lives after overthrowing the capi- 
talist system which engenders exploitation and 
oppression of man by man. Therefore, there is no 
reason why the Juche idea which sets it as the 
ultimate goal of the revolution to fully realize the 
human desire to live and develop independently 
free from all sorts of bonds and slavery and calls 
for the continuation of the revolution until it is 
attained, should discard the revolutionary principles 
of Marxism-Leninism. The Juche idea, far from 
renouncing the ideological and theoretical wealth 
gained by Marxism-Leninism, is further developing 
and enriching it to meet the requirements of the 
new stage of history. So, it is a mistake to oppose 
the Juche idea to Marxism-Leninism as if it is 
contradictory to the latter or to think that these 
two ideologies exist in parallel with each other as 
the guiding ideologies of our Party. 


Text: 


“Naturally, development involves two aspects— 
continuity and renovation. It is a metaphysical view 
to consider only one aspect. The development of a 
revolutionary idea also involves the two aspects 
of continuity and renovation.” 


Comment: 
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The development of things involves the aspect of 
continuity in which positive elements of the old 
things are preserved and carried forward and the 
aspect of renovation in which outdated and negative 
elements are removed and new things are created. 
Originally, progress is a process of old things being 
replaced by new things, and so progress cannot 
result from nil. It is clear that if there is nothing 
old, there can be nothing new. Development is 
achieved through taking over the rational elements 
found in the old things and casting away the irra- 
tional elements and creating new things. So, it is 
wrong either to see in the development of things 
only the aspect of the old things being negated 
and new things created, failing to perceive the 
aspect of the rational elements in the old things 
being inherited, or to do it the other way round. 
Development should neither be considered an 
uninterrupted process of inheritance nor a process 
of discontinuity in which only new things are 
created. It should always be considered a process 
of unity of inheritance and renovation and of con- 
tinuity and discontiauity. 

If there is only inheritance and no renovation, 
it cannot be called development. On the contrary, 
if nothing is inherited and only things entirely 
different from the previous things should appear, 
there is no saying which is more developed than 
which. 

In this sense, it can be said, recognizing only 
one of the two aspects, inheritance and renovation, 
is a metaphysical view which denies the develop- 
ment of things themselves. As for the development 
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of a revolutionary idea, the aspect of inheritance 
of the previous revolutionary ideas and that of 
their renovation should be considered at the same 
time. 


Text: 


“The basic mission of a revolutionary idea is 
to explain the aim of revolutionary movement and 
the way it should be conducted. Marxism-Leninism, 
the revolutionary idea of the working class, consi- 
ders it the ultimate aim of the revolutionary strug- 
gle to build a communist society in which every- 
one, free from exploitation and oppression of man 
by man, is equally prosperous. It also explains that, 
in order to attain this aim, it is necessary to strug- 
gle using a proper strategy and tactics based on 
the objective laws of social development. From the 
point of view of the mission of revolutionary ideas, 
the Juche idea and Marxism-Leninism are one and 
the same scientific, communist idea, and as such 
they share common ground. The Juche idea inherits 
the revolutionary stance of the working class, ma- 
terialistic and dialectical principles and scientific 
theories which run through Marxism-Leninism.” 


Comment: 
The basic mission of a revolutionary ideology 


is to elucidate the object of the revolutionary move- 
ment and the ways of its realization. 
Marxism-Leninism, the revolutionary ideology 
of the working class, has set it as the ultimate goal 
of the revolutionary struggle to build a communist 
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society in which all people, free from exploitation 
and oppression of man by man, would be equally 
well off, and proposes that the basic way of attain- 
ing this goal is to struggle for it by applying a 
correct strategy and tactics based on the objective 
laws of social progress. 

The Juche idea and Marxism-Leninism have a 
community in that both are scientific communist 
ideas which advance the building of a communist 
society as their aim and assert that a correct the- 
ory, strategy and tactics should be applied to the 
revolutionary struggle. 

The Juche idea has inherited the revolutionary 
position of the working class to build socialism and 
communism and follow the principle of collectivism 
which runs through the whole of Marxism-Leninism 
and also has taken over the materialist dialectical 
principles that the world is made of matter and 
undergoes constant change and development and 
the scientific revolutionary theory based on the 
laws of social development. 


Text: 

“But today, in comparison to the period when 
the founders of Marxism-Leninism were active, the 
Chajusong, creativity and consciousness of the 
masses who undertake the revolution have increased 
greatly, and their position and role in social de- 
velopment have also developed greatly. So there 
is a need to develop the theory and methods of 
revolution creatively to meet the needs of the new 
historical situation. This is an important matter.” 
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Comment: 

Today the independent ideological consciousness 
and creative capability of the masses who are the 
main agency of the revolution have risen incom- 
parably higher than in the days when the founders 
of Marxism-Leninism were active. As a result, a 
great change has taken place in their position and 
role in social progress. The masses, only subjected 
to exploitation and oppression in the past, have be- 
come the masters of the state and society and come 
to take their own destiny in hand and mould it 
creatively. The new historical conditions marked 
by a radical change in the position and role of the 
masses called for creatively developing the revolu- 
tionary theories and methods accordingly. First of 
all, it was necessary to develop the revolutionary 
theory of the past which set it as its main objective 
to eliminate the old social system which engendered 
exploitation and oppression into a new revolution- 
ary theory whose aim it is to build a new society 
which strengthens the position of the masses as the 
masters of the state and society and fully ensures 
them an independent and creative life. 

After the establishment of the socialist system 
how should we continue the revolution to accom- 
plish the building of socialism and communism? 
Now that the Chajusong and creativity of the 
masses have increased, what is to be done to en- 
hance their creative role to carry on the revolution 
and construction successfully? Many new questions 
like these had to be given a theoretical elucidation. 
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Text: 

“The great leader Comrade Kim Il Sung said 
that in today’s new historical conditions we should 
construe Lenin’s proposition—Soviet power plus 
electrification equals communism—as meaning that 
the people’s government plus the three revolutions 
is communism. We understand that by electrifica- 
tion Lenin was stressing the need for highly de- 
veloped material and technical foundations of com- 
munism. Comrade Kim II Sung instructed us that 
in order to build a communist society we must 
capture the ideological fortress, as well as the ma- 
terial fortress, and give precedence to ideology. 

“Capturing the material fortress of communism 
is an undertaking that harnesses nature, to meet 
the demands of communism. The endeavours to 
capture the ideological fortress are the work of 
reforming human beings, the masters of society, so 
as to meet the requirements of communism. Social- 
ism and communism are built by men, for men. 
In order to build communism, it is necessary, first 
of all, to reform the people, the masters of society, 
along communist lines. If we are to capture the 
material fortress of communism, we must press 
ahead with the technological revolution; in order to 
conquer the ideological fortress, we must accelerate 
the ideological and cultural revolutions.” 


Comment: 
The great leader Comrade Kim II Sung has 


developed Lenin’s proposition that Soviet power 
plus electrification equals communism into one that 
the people’s government plus the three revolutions 
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is communism, to suit today’s new historical con- 
ditions. Because electrification implies the direction 
and level of the technical reconstruction of the 
national economy, Lenin’s reference to electrifica- 
tion can be interpreted as that the building of 
communism requires laying the high level of ma- 
terial and technological foundations. In this sense, 
it can be said, Lenin emphasized the idea of ca- 
pturing the material fortress of communism. The 
great leader’s original idea on the three revolutions, 
that is the idea on the need of carrying out the 
ideological and cultural revolutions along with the 
technical revolution, stresses that in order to build 
communism it is necessary to capture the ideologi- 
cal fortress in addition to the material fortress and 
to give precedence to the strivings for capturing 
the ideological fortress. 

To capture the material fortress of communism 
is an undertaking to increase material wealth so 
as to distribute it according to need, and so it can 
be regarded as the nature-remaking work to trans- 
form nature to meet the communistic needs. The 
work of capturing the ideological fortress is an 
undertaking to turn man, the master of this society, 
into a true communist-type man equipped with 
communist ideology which calls for people to help 
and lead each other forward as stated in the slogan 
“One for all and all for one’ and with the quality 
and ability to manage society skilfully. So we can 
say that it is the human transformation work to 
remould all members of society in keeping with the 
requirements of communism. 

Socialism and communism is built by man and 


ol 


for man. Therefore, in order to build a communist 
society, precedence should be given, above all, to 
the human transformation work to remould people, 
its masters, along communist lines, that is, to the 
work of capturing the ideological fortress. 

The work of capturing the material fortress of 
communism is a work to lay the material and te- 
chnical foundations commensurate with communist 
society by developing the productive forces. There- 
fore, this demands that the technical revolution 
should be carried on vigorously. However, the work 
of capturing the ideological fortress is a work to 
make people acquire a high level of independent 
ideological consciousness and creative ability need- 
ed by communist society. So, this demands stepping 
up the ideological and cultural revolutions. While 
the ideological revolution serves to equip the peo- 
ple with communist ideas, the cultural revolution 
contributes to equipping them with the quality and 
ability due to the communist-type man. 


Text: 

“The course of building socialism and com- 
munism is the course of steadily improving social 
relations so that man’s Chajusong and creativity 
can be made more effective at the same time as 
strengthening the material and technical founda- 
tions of society, whilst the people’s ideological 
and cultural levels are rising. The people’s govern- 
ment, managing the social life in a unified manner, 
plays the decisive role in ensuring that the masses 
hold the position of masters of society and play their 
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role as such. Only by enhancing the function and 
role of the people’s government shall we be able 
to rationalize social relations, constantly enhance 
the position and role of the masses in society and 
ensure that socialism and communism are built 
successfully. 

“In socialist society, where the exploiting classes 
have been eliminated and state power is in the 
hands of the masses, the question of reorganizing 
social relations along communist lines whilst 
capturing the material and ideological fortresses 
of communism can be solved smoothly by the peo- 
ple’s government. 

“The great leader Comrade Kim II Sung defined 
the general line of building socialism and com- 
munism after the establishment of the socialist 
system as the implementation of the ideological, 
technological, and cultural revolutions while streng- 
thening the people’s government. This is a living 
example which shows us how we should creatively 
develop the revolutionary theory of the working 
class in conformity with the new historical circum- 
stances.” 


Comment: 

Society consists of social relations as well as 
man and social wealth. In order to build socialism 
and communism, therefore, social relations should 
be reorganized on communist lines while people are 
remoulded and social wealth is multiplied. Social 
relations are the social forms of linking people 
with people, people with wealth. Therefore, their 
change and development will be effected in con- 
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formity to the development of people and the growth 
of social wealth. Precisely for this reason, the pro- 
cess of building socialism and communism is a 
process of steadily improving social relations so 
that man’s independent wants and creative ability 
may be realized better in step with the strengthen- 
ing of the material and technical foundations of 
society and the rising of people’s ideological and 
cultural levels. 


* Social relations represent social order which 
decides the position and role of people in society. 
Society being the community of people with varying 
needs and ability, the maintenance and develop- 
ment of society presupposes the coordinative re- 
gulation and control of the realization of the 
needs of the members of society on the one hand, 
and the coordinative regulation of the application 
of the people’s capabilities on the other. In class 
society this coordinative regulation and control is 
carried out in such a way as to meet the selfish 
ends of the ruling classes, but in socialist society 
they are conducted in the common interests of the 
masses. Social order coordinating the realization 
of the demands and interests of the members of 
society and the application of their creative ability 
is precisely social relations. 

Therefore, the change and development of 
social relations which determine man’s position 
and role in society are effected directly in con- 
formity with the development of man’s Chajusong 
and creativity. The development of man’s Chaju- 
song and creativity and of human transformation 
is unthinkable apart from the growth of material 
wealth and the development of nature-remaking 
work. Nature is the sole material source of the 
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development of man. Man can develop into a 
more powerful being by turning the force of na- 
ture into his own power through the transforma- 
tion of nature. The growth of material wealth 
creates the material conditions for the develop- 
ment of man’s Chajusong and creativity through 
the remoulding of man on a larger scale. When 
material wealth which is a component of society 
increases through the work remodelling nature 
and when the people’s Chajusong and creativity 
rise through the remoulding of man, social rela- 
tions which are the social forms of linking them 
will also change. 


The ideological, technical and cultural revolutions 
serve directly the ends of strengthening the material 
and technical foundations of society and of elevat- 
ing the ideological and cultural levels of people, and 
this provides the conditions for improving social re- 
lations. Social relations do not change automatical- 
ly with the creation of conditions for their improve- 
ment. This is because the work of reorganizing 
social relations, too, like the transformation of na- 
ture and human beings, represents an independent 
realm of creative human activities. As social rela- 
tions signify social order which determines man’s 
position and role in society, improving these rela- 
tions means enhancing that position and role. It is 
the people’s government that performs the functions 
of regulating and controlling the position and role 
of people in society coordinatedly. This means that 
the people’s government plays direct and decisive 
part in transforming social relations. Therefore, only 
by heightening the functions and role of the peo- 
ple’s government is it possible to rationally improve 
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social relations, so that the position and role of the 
masses as the masters of society can be steadily 
elevated and that socialism and communism can be 
built successfully. 

In exploiter society the reactionary exploiting clas- 
ses monopolize political power and attempt to main- 
tain their privileged position by relying on it. So, 
the transformation of social relations can be realized 
only through a serious class struggle against the 
ruling classes. But in socialist society there is no 
exploiting class that is the force opposing the reor- 
ganization of social relations and power is in the 
hands of the masses. Therefore, when the material 
and technical foundations of society are strengthened 
and the people’s ideological and cultural standards 
rise higher, the question of reshaping social relations 
correspondingly along communist lines can be solved 
smoothly by the people’s government. 

Of course, even when the resistance of the ex- 
ploiting classes does not come up as a serious pro- 
blem, it is by no means an easy job to reorganize 
social relations because it is also a creative under- 
taking. 

If we are to reshape social relations in conformity 
to the development of the productive forces and the 
ideological and cultural standards of people, we 
should make a deep study of the laws governing the 
change and development of these relations and find 
out the correct ways of their reshaping. 

The work of capturing the material and ideologi- 
cal fortresses of communism, that is the work of 
transforming nature and remoulding man, is effected 
through the ideological, technical and cultural rev- 
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olutions, and the social transformation work, namely, 
the work of reorganizing social relations, is achieved 
through the medium of people’s government. There- 
fore, pushing ahead vigorously with the ideological, 
technical and cultural revolutions while strengthen- 
ing the functions and role of the people’s govern- 
ment is the general line for accelerating the build- 
ing of socialism and communism after the establish- 
ment of the socialist system. 

The new definition of the general line for build- 
ing socialism and communism by the great leader 
Comrade Kim I] Sung is a living example of the 
creative development of the working class’s revolu- 
tionary theories in conformity with the new histori- 
cal circumstances. 


Text: 

“The Juche idea categorically rejects narrow- 
minded chauvinism in ideology. It fairly evaluates 
and assimilates those ideas capable of making even 
the smallest contribution to enhancing man’s posi- 
tion and role in the world, with no regard to which 
nation or people have evolved them.” 


Comment: 

The Juche idea categorically rejects chauvinism 
in the field of ideology which ignores and denies 
the ideologies advanced by other nations or peoples. 
The Juche idea has it as its lofty aim to defend and 
give effect to man’s Chajusong and creativity and 
his position as the master and his decisive role in 
the world. Therefore, it duly evaluates and assimila- 
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tes into its ideological system any ideas conducive 
to this purpose even to the least extent, without ask- 
ing which nation or people have evolved them. 
Just as the people of the world should cooperate for 
the development of science and art, so they should 
work together for the development of correct ideolo- 
gies, and they need to appraise fairly and justly the 
values of all unique ideas and learn from each other. 


Text: 

“Our Party does not need any ideological system 
other than the system of the Juche idea, and in our 
Party there can be no ideological education which 
is not concerned with education in the Juche idea. 
Nevertheless, some propaganda workers are plan- 
ning Party ideological education by defining the 
percentage of education in the Juche idea, of class 
education and of education in revolutionary tradi- 
tions. This shows that they still think as if there 
were some ideological education other than educa- 
tion in the Juche idea. 

“Of course, class education, education in the 
Party’s policies, education in revolutionary tradi- 
tions, education in socialist patriotism and many 
other forms of ideological education do not have just 
the same content as education in the principles of 
the Juche idea. But all of them are a link in the 
whole chain of ideological education to instil in the 
people the Juche idea, the monolithic ideology of 
our Party. In short, the basic aim of education in 
the Juche idea is to equip the popular masses, the 
subject of the revolution, with the revolutionary idea 
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of independence, ensure the unity of the idea and 
purpose in the revolutionary ranks, and encourage 
the masses to maintain their position as masters 
and play their role as such in the revolution and 
construction. All the work of ideological educa- 
tion that our Party conducts should contribute to 
Strengthening the revolutionary ranks from an 
organizational and ideological point of view and to 
raising the independent and creative role of the 
masses.” 


Comment: 

As the Juche idea is the sole guiding idea of our 
Party, there cannot be and there is no need of, any 
ideological system other than the system of the 
Juche idea within our Party. Hence, it is evident 
that in our Party there can be no ideological edu- 
cation which is not concerned with education in 
the Juche idea. Nevertheless, in planning Party 
ideological education, some people design some 
portion of it for education in the Juche idea, and 
apart from it, some portion for class education and 
yet some portion for education in revolutionary 
traditions. This shows that they still think that 
within our Party there are some other kinds of 
ideological education beside education in the Juche 
idea. 

Of course, the contents of class education, educa- 
tion in the Party’s policies, in revolutionary tradi- 
tions and in socialist patriotism and other forms 
of ideological education are not exactly the same as 
those of education in the principles of the Juche 
idea (for instance, the philosophical and socio-his- 
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torical principles of the Juche idea or the guiding 
principles of the revolution and construction). But 
it can be said that all of them belong to the educa- 
tion in the Juche idea since all forms of ideological 
education constitute a link in the chain of ideologi- 
cal education to equip firmly the people with the 
Juche idea, the monolithic ideology of our Party, 
and since they eventually pursue the same basic 
objective as that of education in the Juche idea. 
The basic aim of education in the Juche idea is, 
on the one hand, to equip the masses with the rev- 
olutionary idea of independence, ensure the unity of 
the idea and purpose in the revolutionary ranks and 
strengthen the main agent of revolution and, on the 
other, make the masses the main agent, maintain 
their position as masters and play their role as such 
in the revolution and construction. The ultimate ob- 
jective of different forms of ideological education 
conducted by our Party such as class education, edu- 
cation in Party policies, in revolutionary traditions 
and in socialist patriotism eventually are to streng- 
then the revolutionary ranks organizationally and 
ideologically and enhance the independent and crea- 
tive role of the masses. Therefore, all forms of ideo- 
logical education conducted by our Party are educa- 
tion in the Juche idea designed to strengthen the 
main agency of the revolution and heighten its role. 


Text: 


“To this end, we should conduct all forms of 
ideological education, including education in loyalty, 
in combination with the basic principles of the Juche 
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idea. We must solve even the question of class con- 
sciousness and of socialist patriotism on the basis 
of the fundamental principles of the Juche idea. 
Only then can all ideological education be consis- 
tent with the Juche idea of our Party and be carried 
out to meet the basic requirements of the Juche idea, 
that is, to strengthen the subject of the revolution 
and enhance its role. For this reason, I call all forms 
of our Party’s ideological education the ideological 
education in Juche. By the same logic we call the 
revolutionary idea of our Party the Juche idea be- 
cause its fundamental principles underlie the ideas, 
theories and methods of our Party. 

“Some propagandists seem to take education in 
the Juche idea as meaning only the teaching of the 
principles of the Juche idea. Of course, they may 
use the term in such a narrow meaning in order 
to distinguish it from other forms of ideological edu- 
cation. But, since the Juche idea is the monolithic 
ideology of our Party we must include all types of 
our Party’s ideological education in education in the 
Juche idea.” 


Comment: 
If all forms of ideological education including 


education in loyalty to the Party and the leader are 
to contribute to strengthening the main agent of 
revolution and enhancing its role, they should be 
conducted in conjunction with the basic principles 
of the Juche idea. Class consciousness in class edu- 
cation or socialist patriotism referred to in educa- 
tion in patriotism should all be treated proceed- 
ing from the fundamental principles of the Juche 
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idea. In other words, the questions of class  cons- 
ciousness or socialist patriotism should be treated 
proceeding from the fact that the main agent of 
revolution is the popular masses in such a way as 
to contribute to strengthening the main agent of 
revolution and enhancing its role, on the basis of 
the unity of the leader, the Party and the masses. 
Only then can all ideological education be consis- 
tent with the Juche idea of our Party and conducive 
to meeting the basic requirements of the Juche idea, 
that is, to strengthening the main agent of revolu- 
tion and enhancing its role. This is why our Party’s 
ideological education in different forms is ideologi- 
cal education in Juche. It is the same as the revo- 
lutionary idea of our Party is called the Juche idea 
since its fundamental principles underlie the ideas, 
theories and methods of our Party. 

Some people understand education in the Juche 
idea as meaning only education in the principles of 
the Juche idea, and they may well do so to make 
distinction between education in the principles of 
Juche idea and other forms of ideological education 
such as class education and education in revolution- 
ary tradition. However, since the ideology of our 
Party is nothing less than the Juche idea, we must 
understand that education in the Juche idea includes 
not only education in the principles of the Juche idea 
but also all other types of our Party’s ideological 
education. 


Text: 


“Class education is an important form of educa- 
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tion in the Juche idea to strengthen the subject of 
the revolution. The working class is the core of the 
subjective force of the revolution. Without the leader- 
ship of the working class, it would be impossible 
for the popular masses to become united as the sub- 
ject of the revolution and carry out the revolution 
to win their Chajusong. The process of building 
socialism and communism is that of transforming 
the whole of society on the working-class pattern 
by reforming nature, society and man to meet the 
needs of the working class, and this process is ac- 
companied by a serious class struggle. It is only 
when class education is intensified amongst Party 
members and other working people that they can 
distinguish friends clearly from enemies and reso- 
lutely uphold the revolutionary stand of the working 
class in the revolution and construction. Moreover, 
we should concentrate great efforts on class educa- 
tion because we are carrying out our revolution in 
direct confrontation with the class enemies including 
the US imperialists who are occupying south Korea, 
and their stooges.” 


Commeni: 

Class education to arm people with the class 
consciousness of the working class is an important 
form of education in the Juche idea to strengthen 
the main agent of revolution. 

The working class is the core of the main agent 
of revolution. The working class is the pro- 
gressive class which is collectivist in nature and has 
the highest degree of Chajusong, creativity and or- 
ganization, and the demands of the working class 
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coincide with the fundamental interests of all other 
working people. Therefore, only when the leadership 
of the working class is entirely ensured is it possible 
for the popular masses to be firmly united with one 
mind and one purpose as the main agent of the rev- 
olution and carry on the revolutionary struggle to 
the end to win their Chajusong. Class education 
goes toward strengthening the organizational and 
ideological unity of the main agent of revolution by 
inducing the working class to hold fast to their 
class stand and play their leading role and instilling 
their revolutionary ideology in all other working 
masses. 

The process of building socialism and communi- 
sm is the one of transforming the whole of society 
on the working-class pattern by reforming nature, 
society and man as required by the working class, 
and this process is accompanied by a serious class 
struggle. 

Class education makes it possible to distinguish 
friends clearly from enemies and resolutely uphold 
the revolutionary stand of the working class in the 
class struggle and thereby clear away every expres- 
sion of non-working-class elements remaining in all 
spheres of social life and step up the process of 
transforming the whole of society on working-class 
pattern. Moreover, we should concentrate great ef- 
forts on class education because we are carrying 
on the revolution and construction in direct con- 
frontation with class enemies such as the US im- 
perialists who have occupied south Korea and their 
stooges. 
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Text: 

“Education in socialist patriotism, to which our 
Party attaches importance at the moment, must also 
contribute to strengthening the subject of the rev- 
olution. Since the revolution takes place within a 
country individually, the subject of the revolution 
and construction in each country is always the peo- 
ple of that country. The main duty of our Party and 
people in relation to the world revolution is to 
carry out successfully the Korean _ revolution, 
the revolutionary duty of our nation. In order to 
be faithful to the revolution in one’s own country, 
one must first love one’s nation and hold it dear. 
In this sense I advocate the idea of putting our na- 
tion first. This idea does not mean that we should 
look down on other nations, and emphasize the good 
points of our nation alone. We communists must on 
no account be nationalists. Communists are true 
patriots and true internationalists. When I put for- 
ward the our-nation-first idea, I mean that we should 
carry out revolution and construction independently, 
in the spirit of loving our nation first and with a 
high sense of national pride. Those who despise 
their own nation and make a fetish of others can- 
not be faithful to their party and their people, nor 
can they have the attitude towards the revolution 
that befits masters.” 


Comment: 
Education in socialist patriotism to which our 


Party attaches importance at present should be 
conducted so as to strengthen the main agent of 
revolution. 
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Since the revolution and construction is carried 
on with a country and a nation as a unit and the 
destiny of the masses is shaped with a country as 
a unit, the main agent of the revolution and 
construction in each country is the people of that 
country themselves. There is no unified main force 
of the world revolution, while the people of each 
country are the masters of the revolution in their 
country and at the same time joint masters of the 
world revolution. Therefore the world revolution 
can be successful only when the people as masters 
of each country carry out the revolution in their 
country creditably. 

The first and foremost duty of all nations can 
be said to carry out the revolution in their own 
country with credit. The first and foremost duty 
of our Party and people to the world revolution is 
to carry out creditably the Korean revolution, the 
national duty of revolution. 

If one is to be faithful to the revolution in one’s 
country one should love and value one’s nation, 
the main agent of revolution, before anybody else. 
In this sense our Party advocates the idea of 
putting our nation first. 

This does not mean looking down on other na- 
tions and emphasizing only the merits of our na- 
tion. Originally communism has nothing to do with 
nationalism, and communists can be nationalists 
on no account. Communists are the patriots who 
love ardently their country and people and, at the 
same time, the true internationalists faithful to the 
cause of independence of the world’s people. Our 
Party advocates our-nation-first idea with a view 
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to instil in our people the spirit of making the most 
of our nation, the main agent of our revolution, 
and carry on the revolution and construction on 
our own with a high sense of national pride in 
accordance with their will and demands. In this 
respect, we can say that the our-nation-first idea 
advocates prizing and loving the main agent of 
our revolution most and having revolutionary pride 
in this. Those who think lightly of their nation and 
people, having no pride in them and worship others 
blindly cannot be faithful to their party and peo- 
ple, nor can have the attitude of master towards 
the revolution in their country. 


Text: 

“We must not harbour any illusions about large 
countries or developed nations. Illusion is not re- 
ality. We must always base ourselves on the speci- 
fic realities of our country. Large countries or 
developed nations are not always right, nor do all 
their experiences suit the specific situation in our 
country. We should appreciate the role of large 
countries and develop friendly relations with them, 
but we must not abandon Chajusong and follow 
them blindly. Friendship is necessary for the sake 
of Chajusong, and genuine friendship can be en- 
sured only when we maintain an independent 
stand. 

“The greatness of a nation is by no means attri- 
butable to the size of its territory and population. 
Just as a man’s worth is defined by his ideology, 
so the greatness of a nation is determined by the 
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greatness of its guiding ideology. 

“The great leader Comrade Kim Il Sung esta- 
blished the Juche idea and built the revolutionary 
Party of the Juche type, and has thus created a 
new period of prosperity for our people, and shown 
mankind the direct road to independence. That is 
why progressive people around the world hold our 
leader in high esteem as a great teacher of mankind 
and praise our country highly as the ‘homeland of 
the Juche idea’. We, as a nation, must be proud 
of this. We must be fully determined to carry out 
the revolution and construction in our own way to 
meet the needs of our people and to suit the 
situation in our country, with fervent loyalty to the 
great leader Comrade Kim I! Sung and under the 
guidance of the Party.” 


Commeni: 

One should not have illusion about any big or 
developed country. Illusion is not reality. We always 
carry on revolution to meet the demands and in- 
terests of our people, and have the strength of our 
people to rely on in the revolution and construction. 
Therefore, we always should think and act, basing 
ourselves on the specific realities of our country. 
Large or developed countries do not always take 
the right path without deviation, nor do their 
achievements and experiences always suit the speci- 
fic conditions in our country. Large countries can 
and should play big role which is beyond the capa- 
city of small countries. We should duly appreciate 
the big role large nations play in the international 
arena and develop friendly relations with them. 
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Nevertheless, one must not abandon one’s Chaju- 
song and follow them blindly. Friendship among 
people is primarily needed for realizing their Cha- 
jusong and it can be genuine friendship provided 
that independence and equality are guaranteed. 
There can be no true friendship between the ruler 
and the ruled. 

The greatness of a nation can by no means be 
measured by the magnitude of its territory and 
population. As a man’s worth is measured by his 
ideology, sosthe greatness of a nation is judged 
by the greatness of its guiding ideology. 

The great leader Comrade Kim I] Sung enun- 
ciated the immortal Juche idea, the scientific 
doctrine on human emancipation, and has built the 
Juche-type revolutionary Party guided by it and 
thus has opened the new era of prosperity for the 
first time in our long history and showed the 
straight road for mankind to realize Chajusong. 
That is why the progressive people of the world 
boundlessly respect the beloved leader Comrade 
Kim I] Sung as a great mentor of mankind and 
highly praise our country as the “homeland of the 
Juche idea’. It is the highest honour to our nation 
to have the great Juche idea and receive the gui- 
dance of the great leader. We should take pride in 
this and have a firm resolve to carry on the revolu- 
tion and construction in our own way holding the 
great leader Comrade Kim Il Sung in high esteem 
and under the guidance of the Party to meet the 
needs of our people and to suit the conditions in 
our country. 
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Text: 

“Education in revolutionary traditions should 
also be conducted on the basis of the fundamental 
principles of the Juche idea. The subject of the 
revolution strengthens and develops throughout a 
long historical process. In this regard, we can say 
that the subject of the revolution has _ historical 
roots. Revolutionary traditions are priceless revolu- 
tionary riches gained in the process of the subject 
of the revolution springing up from these historical 
roots and strengthening and developing. Without 
preserving, continuing and developing these revolu- 
tionary riches, it would be impossible to maintain 
consistency and continuity in the efforts to strength- 
en the subject of the revolution. 

“Our Party has achieved the absolute and un- 
conditional unity of the revolutionary ranks behind 
the great leader Comrade Kim Il Sung. Our people 
are very proud of this revolutionary tradition. The 
leader’s warm love and concern for the revolution- 
ary fighters and the example set by the anti-Jap- 
anese revolutionary forerunners who entrusted 
their destiny entirely to the leader and _ followed 
his leadership faithfully, touch the heart of everyone 
today. 

“Many obstacles lie in the way of our revolu- 
tion. In order to complete through the succeeding 
generations the revolutionary cause of Juche pioneer- 
ed by respected Comrade Kim Il Sung, we must 
learn and follow the noble revolutionary spirit of 
the young communists who, with respected Comrade 
Kim Il Sung as the centre of unity and leadership, 
fought at the risk of their lives to implement his 
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ideas and policies at the dawn of our revolution. 
This is the way to maintain the purity of the shin- 
ing tradition of the unbreakable unity of the leader, 
the Party and the masses, the unity which our 
revolutionary forerunners achieved at the cost of 
their lives, and to strengthen and develop our Party 
which has grown from deep and strong roots into 
an eternal revolutionary party, a party which never 
ceases to struggle. 


Comment: 

Education in revolutionary traditions should be 
conducted in accordance with the basic demands of 
the Juche idea so as to strengthen the main agent 
of the revolution and enhance its role. 

The main agent of the revolution is not formed 
overnight but strengthens and develops through a 
long historical process in which the revolutionary 
ranks which blazed the path of revolution are formed 
and carry on revolution from generation to genera- 
tion. In this sense, we can say that the main agent 
of the revolution has its historical roots. In the 
process of shaping and strengthening of the main 
agent of the revolution the unity of the revolution- 
ary ranks in thought and purpose is attained and 
the priceless revolutionary riches are accumulated. 
Revolutionary traditions contain the revolutionary 
wealth gained in the process of development oi 
revolution. Therefore, without defending, inheriting 
and developing these revolutionary riches through 
intensive education in revolutionary traditions, it 
would be impossible to maintain consistency and 
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continuity in the efforts to strengthen the main 
agent of the revolution. 

The revolutionary traditions of our Party which 
has achieved the absolute and unreserved unity and 
cohesion of the revolutionary ranks behind the great 
leader Comrade Kim I] Sung and thus fortified the 
main agent of the revolution are a great pride of 
our people. The leader’s warm love and concern 
for the revolutionary fighters and the living example 
set by the anti-Japanese revolutionary martyrs who 
entirely entrusted their destiny to the leader and 
faithfully followed his leadership and thus achieved 
the absolute and unconditional unity and cohesion 
of the revolutionary ranks behind the leader, touch 
the heart of everyone even today. 

Many obstacles still lie in the way of our rev- 
olution. In order to accomplish through the 
succeeding generations the revolutionary cause of 
Juche pioneered by the respected Comrade 
Kim Il Sung, we must learn and follow the noble 
revolutionary spirit of the young communists who, 
with the respected Comrade Kim I] Sung as the 
centre of unity and leadership, fought at the risk 
of their lives to implement his ideas and policies 
at the dawn of our revolution. Only by so doing is 
it possible to maintain the purity of the shining 
tradition of the unbreakable unity of the leader, 
the Party and the masses, the unity which the 
revolutionary forerunners achieved in the protracted 
bloody struggle, and to strengthen and develop our 
Party which has grown from deep and strong roots 
into an eternal revolutionary party, a militant party 
which never ceases to struggle. 
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Text: 

“Our Party’s policies are the strategy and tactics 
of our revolution to implement the Juche idea. It 
is only when the education of the Party members 
and working people in Party policy is intensified 
that they can carry out the revolutionary struggle 
and construction programme as_ required by the 
Juche idea. In the final analysis, the aim of streng- 
thening the subject of the revolution is to encourage 
the popular masses to thoroughly implement the 
Party’s policies under the guidance of the Party 
and the leader. The process of implementing the 
Party’s policies is none other than the process of 
revolutionary struggle. We must conduct education 
in our Party’s policies more fully so that all Party 
members and working people will clearly under- 
stand the validity and vitality of these policies and 
work with a high degree of revolutionary en- 
thusiasm and creativity in order to put them into 
effect.” 


Commeni: 

All policies and lines of our Party are based on 
the basic principles of the Juche idea and show in 
full the concrete ways to effect the demands of the 
Juche idea in politics, the economy, culture, and 
all other realms of social life. Therefore, our Party’s 
lines and policies are the strategy and tactics of 
our revolution to implement the Juche idea. Only 
when education of Party members and _ working 
people in Party policy to convince them of the 
essence and correctness of the Party’s policies and 
lines is intensified, can they solve all the problems 
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arising in the revolution and construction  inde- 
pendently and creatively as required by the Juche 
idea. The aim of strengthening the main agent of 
the revolution is, in the long run, to induce the 
masses to thoroughly implement the lines and poli- 
cies put forward by the Party and the leader under 
their guidance. The process of implementing the 
Party’s lines and policies is none other than the 
process of energetically carrying out the revolution 
and construction. 

What is important in intensifying education in 
Party policy is to make all Party members and 
working people clearly understand the validity and 
vitality of our Party’s lines and policies and display 
a high degree of revolutionary enthusiasm and 
creativity in carrying them out. 


Text: 

“Bearing in mind that all forms of ideological 
education conducted by our Party are geared to- 
wards education in the Juche idea, our propaganda 
workers must improve the standard of this educa- 
tion, in close harmony with the principles of the 
Juche idea, so that the Party members and working 
people will have a deep understanding of its es- 
sence and firmly maintain the attitude that befits 
the masters in the revolution and construction.” 


Comment: 
The propaganda workers in charge of education 

of the Party members and working people must 

bear deep in their mind that there can be no other 


14 


ideas than the Juche idea within our Party and 
that all forms of ideological education conducted 
by our Party come to education in the Juche idea, 
and extensively and intensively carry on all sorts 
of education, namely, class education, education in 
socialist patriotism, in revolutionary traditions and 
in Party policy in close conjunction with the prin- 
ciples of the Juche idea. Only then will the Party 
members and working people have a deeper under- 
standing of the essence and vitality of the Juche 
idea and maintain the attitude that befits the 
masters in the revolution and construction. 


Text: 

“The most important aspect of education in the 
Juche idea is that the Party members and working 
people should have a full understanding of the 
subject of the revolution and firmly establish a 
revolutionary attitude regarding the leader.” 


Comment: 

The most important thing in education in the 
Juche idea is to make the Party members and 
working people have a full understanding of the 
main agent of the revolution and the position and 
role of the leader in the main agent of the revolu- 
tion and thus have a correct view and attitude re- 
garding the leader. 


75 


Text: 

“In order to remain faithful to the revolution- 
ary cause the Party members and working people 
must, first of all, have a proper view of the subject 
of the revolution.” 


Comment: 

The main agent of the revolution is the popular 
masses. Revolution is for the masses and carried 
on by them. The popular masses are the masters of 
the revolution and its executors. Therefore, in order 
to be faithful to the revolutionary cause one must 
have the correct view of the essential qualities of 
the masses as the main agent of the revolution and 
what is needed for them to perform their duty and 
role as the main agent of the revolution with 
credit. 


Text: 

“The popular masses are the subject of history, 
but they are not always an independent subject, 
able to shape their destiny independently and crea- 
tively. In a society ruled by the exploiting classes, 
the masses were exploited and oppressed by the 
minority ruling classes and they did not hold the 
position of the masters of history. Of course, it was 
the popular masses who advanced history in that 
society, too, but they had to bear a heavy burden 
of creating history, not according to their own will 
but, in most cases, according to the will of the 
ruling classes. The masses who have such a status 
cannot claim to have become the independent sub- 


76 


ject of history.” 


Comment: 

In all ages the popular masses are the main 
agent of history which pushes ahead with the social 
movement. Only the popular masses are keenly 
interested in developing society and have the crea- 
tivity capable of reforming nature and society. The 
popular masses are called the main agent of history 
in the sense that they alone are capable of carrying 
forward society and history. 

Though the popular masses are the main agent 
of history, they do not always shape history and 
their own destiny independently and creatively as 
they wish. In exploiter society the masses were 
exploited and oppressed by a handful of reaction- 
ary ruling classes and they did not hold the posi- 
tion of the masters of history because they were 
not possessed of the state power and means of pro- 
duction. Of course, in exploiter society, too, the 
masses can be said to have advanced history be- 
cause they created the material and spiritual wealth 
of the society and transformed the social relations. 
However. in exploiter society the popular masses 
were subjected to exploitation and oppression and 
the corrosive action of reactionary ideas and cul- 
ture. Hence they had no clear idea of their funda- 
mental needs and interests and consequently failed 
to set the objective of independent struggle properly 
to meet their desire and needs. Contrary to this, 
taking advantage of their favourable privileged 
position as holders of state power and means of 
production, a handful of the reactionary ruling 
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class, the parasites on the community, posed their 
demands as the common demands of community, 
and shifted heavy burden on to the masses to satisfy 
their demands. 

As a result, the popular masses in most cases 
had to create history in accordance with the will 
of the ruling class instead of their desire. Although 
the popular masses of such status are the main agent 
of history in the sense that they are the decisive 
factor in advancing history, they cannot be 
called the independent main agent of history. Only 
when the masses set the objective of action inde- 
pendently to meet their desire and interests and 
create history with their own efforts can we say 
that they have become the independent main agent 
of history. 


Text: 

“It was not until an advanced industrial 
working class emerged and the working masses 
were awakened and organized under the influence 
of its revolutionary ideas of independence that the 
independent subject of history was able to make 
its full appearance on the stage of history. It was 
a turning point in the development of human his- 
tory. Since then, the working masses, with the rev- 
olutionary ideas of independence, have been able 
to shape their own destiny.” 


Comment: 
If the popular masses are to become the inde- 


pendent main agent of history which shapes its 
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own destiny independently and creatively, they 
must be first of all conscious of what are their 
basic needs and interests and united into a power- 
ful force. For the correct understanding of their 
basic needs and interests the popular masses must 
be awakened by the revolutionary ideology which 
reflects them, and if they are to be united into one 
they must be organized to take united action on 
the basis of one ideology. 

The independent revolutionary ideas capable of 
awakening and organizing the popular masses 
come into being only when the highly revolutionary 
and organized working class, the most progressive 
and collectivist class, emerge on the arena of his- 
tory and the outstanding leaders of the working 
class give the scientific elucidation of the funda- 
mental interests and historical mission of the work- 
ing class. In this sense the independent main agent 
of history emerges simultaneously with the birth 
of the progressive working class and their inde- 
pendent revolutionary ideas. The emergence of the 
independent main agent of history marks a signal 
turn in the long human history. From then on the 
toiling masses came to set the objectives of struggle 
independently to meet their basic demands and in- 
terests and carve out their destiny with their own 
efforts. 


Text: 


“For the popular masses to be an independent 
subject of the revolution, they must be united into 
one organization with one ideology under the guid- 
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ance of the party and the leader. Only the masses, 
who are united in this way, can shape their destiny 
independently and creatively. The subject of the rev- 
olution means the integrated whole of the leader, 
the party and the masses.” 


Comment: 

In order that the popular masses get united 
into one organization with one ideology to become 
the independent main agent of revolution they must 
be invariably led by the party and the leader. Unity 
requires a single centre. Integration of the demands 
and interests of the popular masses and the unity 
of action for their realization can be achieved only 
on the basis of one centre. The centre of the ide- 
ological and organizational unity of the masses is 
none other than the leader and it is the party that 
rallies the masses around the leader as_ one. 
Only when under the leadership of the party with 
the leader at its centre the demands and interests 
of all members of the popular masses are integrated 
and the unity of action for meeting them is ensured, 
can the popular masses become the main agent of 
revolution capable of shaping their own destiny in- 
dependently and creatively. In this sense the main 
agent of the revolution is the integrated whole of 
the leader, the party and the masses. 


Text: 


“By uniting around the leader into one organi- 
zation with a single ideology, under the guidance 
of the party, the masses form a socio-political or- 


80 


ganism which is immortal as an independent being. 
The physical life of an individual person is finite, 
but the integrity of the masses rallied as an inde- 
pendent socio-political organism is immortal. 
“The great leader Comrade Kim I] Sung clarifi- 
ed for the first time in history that there is socio- 
political integrity distinct from the physical life of 
individuals. An immortal socio-political integrity is 
inconceivable without the existence of the socio- 
political community which is the integrated whole 
of the leader, the party and the masses. Only when 
an individual becomes a member of this community 
can he acquire immortal socio-political integrity.” 


Comment: 

When the popular masses are united with the 
leader ideologically and organizationally through 
the party they form a live organism, that is, a 
socio-political organism which has the common vi- 
tal demands and displays creativity in an integral 
way to meet them. The vitality of the socio-political 
organism does not mean simple desire for survival 
or viability but its own enduring viability which 
manifests itself as its own desire and _ creative 
ability to live and develop as the masters of the 
world and one’s own destiny. 

The physical life of individuals dwells in their 
body, so it ends with their death. But the life of 
the popular masses integrated as a socio-political 
organism is embodied in the social collective, the 
papular masses, so it exists and develops for ever 
from generation to generation, irrespective of the 
death of individuals, as long as the social collective 
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exists and develops. 

The great leader Comrade Kim II] Sung clarified 
for the first time in history that there is the socio- 
political integrity, the life of the social collective, 
which is qualitatively different from the physical 
life of individuals.* In the past man’s life was 
always taken as meaning man’s physical life, but 
no one imagined that man has, beside the physical 
life, the socio-political life distinct from the physi- 
cal life. 

The physical life means the life dwelling in the 
body of individuals, while the immortal socio-poli- 
tical life is the one possessed by the socio-political 
community rallied organizationally and ideologi- 
cally. Therefore the immortal socio-political inte- 
erity is unthinkable apart from the socio-political 
community, the integral whole of the leader, the 
party and the masses. Individuals acquire the 
lasting socio-political integrity only when as mem- 
bers of the socio-political community, they embody 
their own vitality, namely, part of the demand and 
creative ability of the community. 


* That man has life of the socio-political com- 
munity distinct from the physical life of indi- 
viduals finds expression in the fact that man 
has not only the physical needs to keep and 
develop his body but also the social demand to 
maintain and develop the social community. 


When individuals form a class there arise the 
common demands to satisfy the interests of their 
class, and when they form a nation, there are 
the common demands to ensure the prosperity 
and development of the nation. Needless to say, 


82 


these vital demands are not same as the vital 
needs of individuals, and they are qualitatively 
different from the mechanical summation of the 
vital needs of individuals. This life possessed by 
social community is called socio-political life be- 
cause it is the life possessed only by the socio- 
political community which is united by a certain 
system of political leadership and is capable of 
hewing out its destiny independently. 

Individuals are possessed of socio-political inte- 
grity in the sense that they, as members of the 
socio-political community, share the life of the 
community. 

We must see both the community and differ- 
ence of the biological and social organisms. Man 
and animals have community in that they have 
life, but there is a qualitative difference between 
them in that man’s life is the life of a social 
being while the animal’s life is that of a biologi- 
cal being. It is needless to say that the “theory 
of social organism’’ based on the principle of 
biological organism is wrong, and it is also a 
great mistake if one fails to see that the popular 
masses form a social organism. 


Text: 

‘Since the socio-political organism consists of 
many people it needs a focal point which has uni- 
fied command of the activities of the social  or- 
ganism. Just as a man’s brain is the centre of his 
life, so the leader, the top brain in a socio-political 
community, is the centre of the life of this com- 
munity. The leader is called the top brain of the 
socio-political organism because he is the focal 
point which directs the life of this organism in a 
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unified manner. The leader is the centre which 
analyses, synthesizes and integrates the interests 
of the masses and their desire for independence; 
at the same time, he is the centre which has unified 
command of their creative activities to put them 
into effect.” 


Comment: 

The socio-political organism consists of a large 
number of people having different demands and 
capability. Every member of the socio-political com- 
munity has not only common but also. different 
demands and interests, and they are not equal in 
their capability, either. Therefore, if the socio-poli- 
tical organism which consists of a large number 
of people is to lead a unified life, the meeting of 
people’s demands and interests must be controlled 
in a unified way and their interaction be integrated. 
This requires a centre which exercises unified con- 
trol over the satisfaction of people’s demands and 
integrates their interaction. As the brain exercises 
unified control over the activity of an individual, 
so the centre controlling the activity of socio-poli- 
tical community in a unified way is the leader, the 
supreme brain of the community. The leader is 
called the supreme brain of the socio-political or- 
ganism because he is the centre which controls the 
activity of the organism in a unified manner. 

The leader first of all is the centre which clari- 
fies the fundamental demands and interests of the 
social community on the basis of analysis and in- 
tegration of the independent demands and interests 
of the masses and, accordingly, satisfies the de- 
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mands of individual members of the community in 
an integrated manner. At the same time the leader 
is the centre which in a unified way regulates and 
controls the activities of the popular masses for 
satisfaction of their independent demands and in- 
terests. In this respect the leader can be called the 
centre of life of the socio-political community which 
represents Chajusong and creativity of the masses 
and integrates and brings out their independent 
demands and creative ability. 


Text: 

“The party is the core of the masses, and it is 
tallied closely around the leader organizationally 
and ideologically; it is the pivot of the independent 
socio-political organism. When individuals are 
united organizationally and ideologically with the 
leader, the centre of the socio-political organism, 
through party organizations and share the same 
destiny with the party, they will acquire an im- 
mortal socio-political integrity. It is only when peo- 
ple take an active part in organizational and ide- 
ological activities as members of a party organiza- 
tion or a socio-political organization led by the 
party that they can become more closely tied in 
kinship with the leader, the centre of the  socio- 
political organism, and exalt their socio-political 
integrity.” 


Comment: 
The party is the pivotal unit of the popular 
masses who are firmly equipped with the leader’s 
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ideas and closely united around him and constitu- 
tes the central nerve of the independent socio-poli- 
tical organism. As in human organism the central 
nervous system conveys the vital needs of organism 
to the brain and its directions to all parts of the 
organism, so in the socio-political organism it is 
through the party that the demands and desire of 
the masses are concentrated on the leader and his 
ideas and intentions are conveyed to the masses 
and converted into their own. In addition, only 
through the party can the masses be united around 
the leader organizationally and take a concerted 
action under his leadership. This is why the party 
is called the central nerve of the socio-political 
organism. 

When individuals are united organizationally 
and ideologically around the leader, the centre of 
the socio-political organism, through the party, the 
central nerve of the organism, and share the same 
fate with the party, they acquire an immortal socio- 
political integrity. This is the same as that when 
individual organs of the organism are linked with 
the brain, the centre of life of organism, through 
the central nerve system, they can function as part 
of the organism. Only by taking an active part in 
organizational and ideological activities as members 
of a party organization or any other socio-political 
organization led by the party, people can clearly 
understand the ideas and intentions of the leader 
and devote themselves to their implementation, and, 
at the same time, let the leader know their desire 
and concrete situation in time. Only then can they 
maintain close ties of kinship with the leader, the 


86 


centre of the socio-political organism and enhance 
their socio-political integrity. 


Text: 

“Since the leader, the party and the masses are 
welded into one socio-political organism and share 
the same destiny, they form a relationship based 
on revolutionary duty and comradeship, the rela- 
tionship of helping and loving each other. Revolu- 
tionary duty and comradeship help towards uniting 
individual persons into a socio-political organism.” 


Comment: 

The leader, the party and the masses are welded 
together into one to constitute a socio-political or- 
ganism, sharing the same fate. The position and 
role of the leader, the party and the masses within 
the socio-political organism are not exactly same, 
but they are in close relation with each other in 
that they are united into one and share the same 
fate. The close relation among the leader, the party 
and the masses is characterized by revolutionary 
ethics and comradeship. Revolutionary ethics and 
comradeship mean the intimate relationship of 
helping one another selflessly and sharing joys and 
SOrrows. 

Since revolutionary ethics and comradeship are 
relationship of deep affection and help based on the 
understanding that they should share the same fate, 
they help combine individuals into a socio-political 
organism. 
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Text: 


“So far many people have talked about the value 
of freedom and equality. The Juche idea also con- 
siders them valuable. This is because everybody, 
as the master of the world, the master of his own 
destiny and as an independent being, does not want 
to be subordinated to anyone else. However, the 
principle of revolutionary duty and comradeship is 
not on the same level as that of freedom and equali- 
ty. The relationship of revolutionary duty and 
comradeship presupposes the relationship of free- 
dom and equality. However, the former does not 
become established spontaneously simply because 
the latter exists. We can say that a buyer and 
seller are on equal terms, but we cannot say that 
they always love each other as comrades. It is 
wrong to set the relationship of freedom and equali- 
ty against that of revolutionary duty and com- 
radeship. It is also a mistake to try to dissolve one 
into the other. 

“From the point of view of the social community 
as a unit, the principle of equality contributes to 
the fight against subjugation and inequality in 
personal relationships and to the defence of the 
Chajusong of individuals, whereas revolutionary 
duty and comradeship exert a strong influence on 
uniting people into a socio-political organism 
sharing one and the same destiny and on defending 
the Chajusong of the social community. The princi- 
ple of equality is based on the individualistic out- 
look on life; it sets the greatest value on the life 
of individuals. On the other hand, the principle of 
revolutionary duty and comradeship is based on 
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the collectivist viewpoint on life; it holds the 
integrity of a socio-political community incomparably 
dearer than the life of individuals.” 


Comment: 

So far many people have talked about the 
priceless value of freedom and equality. Since the 
Juche idea regards Chajusong as the life and soul 
of man and defends it stoutly, it admits that free- 
dom and equality are priceless. A man is an inde- 
pendent being that wants to live and develop as 
the master of the world and of his own destiny. 
Man does not like being subjected to others and 
wants to lead a life of freedom and equality. In 
this sense the principle of freedom and _ equality 
can be said to conform to man’s independent na- 
ture. This is why the Juche idea values freedom and 
equality. 

However, the principle of revolutionary ethics 
and comradeship is on a higher level than that of 
freedom and equality. 

Of course the relationship of revolutionary ethics 
and comradeship presupposes the relationship of 
freedom and equality. Only when there are the 
relationships of freedom and equality can there be 
the relationship of revolutionary ethics and comra- 
deship. So long as there exist subjugation and 
inequality among people there can hardly be the 
relationship of revolutionary ethics and comrade- 
ship. It is evident that there can be no relationship 
of true love and ethics between the ruler and the 
ruled, the exploiter and the exploited. 

However, the relationship of freedom and equ- 
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ality does not necessarily give rise to the relation- 
ship of revolutionary ethics and comradeship. The 
seller and buyer of goods, for instance, can be said 
on equal terms since the seller is paid as much 
as he gives while the buyer receives as much as he 
pays. In this case it can be said that both are on 
equal terms with each other, but cannot be said 
that they are on the relation of comradeship. 
Since the relationship of revolutionary ethics 
and comradeship is formed only on the basis of the 
relationship of freedom and equality, both relation- 
ships should not be set against each other. Likewise, 
since the relationship of freedom and equality does 
not necessarily bring about the relationship of re- 
volutionary ethics and comradeship, either of both 
relationships should not be dissolved into the other. 
Both principles of equality and comradeship 
govern the relations between individuals in the 
social community which consists of individuals and 
between groups of people in the larger social com- 
munity which is built of groups of people. Seen 
from the viewpoint of a social community as a unit, 
the principle of equality directly contributes to de- 
fending the Chajusong of individuals in their per- 
sonal relationships. This is because the principle 
of equality opposes subjugation of and inequality 
among people, calls for mutual respect for other’s 
Chajusong, provision of the same social conditions 
for and application of the same standard of 
appraisal to all people. If in violation of the prin- 
ciple of equality you respect some people, instead 
of respecting all alike and give some _ people 
priviledge and special treatment they do not deserve 
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instead of applying the same standards to all, it 
will interfere with the display of man’s Chajusong 
and creativity. 

In contrast to this, the principle of revolutionary 
ethics and comradeship exerts powerful influence 
on uniting people into a social organism sharing 
one and the same destiny and on defending the 
Chajusong of the social community. This is because 
the principle of revolutionary ethics and comrade- 
ship demands that people love and help each other 
with all heart, aware that they form one organism 
having the same fate. 

While the principle of equality is based on the indi- 
vidualisiic outlook on life that considers the life 
of individuals the sole life of human being and sets 
the greatest value on it, the principle of revolution- 
ary ethics and comradeship can be said to be rooted 
in the collectivist view on life that regards the 
social community as the source of the life of indi- 
viduals recognizing both the life of individuals and 
that of the community alike, and values the life of 
a socio-political community more than that of indi- 
viduals. This is why we say that the principle of 
revolutionary ethics and comradeship is the princi- 
ple on the higher level than that of freedom and 
equality. 


Text: 

“Certainly, the socio-political organism, too, is 
subject to the working of the principle of equality 
as well as the principle of revolutionary duty and 
comradeship. Here, equality between individuals 
does not contradict revolutionary duty and comra- 
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deship. Genuine revolutionary duty and comrade- 
ship can exist only when exploitation and oppres- 
sion of man by man are eliminated and equality 
between people is ensured. Revolutionary duty and 
comradeship do not restrict the Chajusong and 
creativity of man. On the contrary, they ensure 
them.” 


Comment: 

Since the socio-political organism represents the 
community in which independent beings that do 
not want subjugation and inequality are united on 
the basis of the commonness of their destiny, it is 
subject to the working of the principle of equality 
as well as the principle of revolutionary ethics and 
comradeship. 

Here the relationship of equality between indi- 
viduals does not hinder them from establishing the 
relationship of revolutionary duty and comradeship. 
Rather the relationship of equality serves as the 
foundation for the relationship of genuine revolu- 
tionary duty and comradeship. There can never be 
the true personal relationship of sincere assistance 
and love between the exploiters and the exploited, 
between the invaders and the invaded. Therefore, 
genuine revolutionary duty and comradeship are 
possible only when exploitation and oppression of 
man by man are eliminated and equality between 
people is ensured. 

On the other hand, the relationship of revolu- 
tionary duty and comradeship among people is not 
detrimental to the development of the relationship 
of equality among people and the full display of 
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the Chajusong and creativity of individuals. The 
principle of revolutionary duty and comradeship is 
rather helpful to the working of the principle of 
equality and to the full display of the Chajusong 
and creativity of individuals. 

This is because the working of the principle of 
revolutionary duty and comradeship first of all 
promotes the unity and Chajusong of the commu- 
nity and increases the Chajusong of individuals of 
the community, and because people will help each 
other forward without nursing jealousy against 
others so that full play is given to others’ Chaju- 
song. 


Text: 

“If man’s Chajusong and creativity are sup- 
pressed because the unity of the social community 
has to be maintained, it will be impossible to 
achieve genuine unity within the community. On 
the other hand, if the unity of the community is 
destroyed in the cause of providing people with 
Chajusong and creativity, the integrity of the social 
community, the parent body of the integrity of in- 
dividuals, will be impaired and thus the individuals 
themselves cannot be provided with Chajusong and 
creativity. The unity of the social community should 
contribute to giving full play to man’s Chajusong 
and creativity. And man’s Chajusong and creativ- 
ity must always refrain from going beyond the 
bounds of the unity of the community. This means 
that only through a harmonious combination of the 
principles of equality and comradeship can the pro- 


93 


blems be solved of giving full play to the Chaju- 
song and creativity of individuals and of cementing 
the unity of the community. Certainly, this is not 
an easy task, and certainly the problems do not 
resolve themselves of their own accord. That is 
why I have stressed more than once the need for 
leadership in a social community.” 


Comment: 

The socio-political community consists of indivi- 
duals with differing demands and ability. So in 
order to maintain and develop the community its 
unity should be ensured and, at the same time, full 
play should be given to the Chajusong and creati- 
vity of individuals. 

Since the unity of the community is the unity 
of the people with Chajusong, if the Chajusong and 
creativity of the individuals are suppressed on plea 
of strengthening the unity of the community, no 
durable and voluntary unity will be established 
between individuals. Onthe other hand, if the unity 
of the community is destroyed on the pretext of 
providing individuals with Chajusong and creati- 
vity, the integrity of the social community, the par- 
ent body of the life of individuals, will be impaired 
and thus the individuals themselves cannot be pro- 
perly provided with Chajusong and creativity. 
Therefore the unity of the social community should 
be ensured in such a way as to give full play to 
man’s Chajusong and creativity instead of su- 
ppressing them, and Chajusong and creativity of 
individuals should be allowed within the bounds 
of the unity of the community, instead of interfering 
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with it. 

If the porblems of giving full play to Chajusong 
and creativity of individuals and of strengthening 
the unity of the community are to be brought to 
satisfactory solution, the principles of equality and 
comradeship must be implemented in a unified 
manner. 

This is because the principle of equality opposes 
subjugation and inequality in the relation between 
individuals and makes for the defence of their 
Chajusong, while the principles of comradeship 
combine all sorts of people into one socio-political 
organism and help increase the Chajusong of the 
social community. 

Since the problem of giving full play to Chaju- 
song and creativity of individuals and that of stea- 
dily tightening the unity of the community are 
closely related with each other and yet differ in 
certain aspects, it is not easy to solve them in a 
unified way, and they do not come into effect of 
their own accord. Since it is in essence the question 
of linking the finite life of individuals with the 
infinite life of the community, it can be solved only 
by the politics which exercises unified control over 
the activities of people. This is why the social com- 
munity necessitates correct control. 


Text: 

“Since the leader is the centre of the life of a 
socio-political community, revolutionary duty and 
comradeship must also be centred on the leader. 
Revolutionary duty and comradeship find their 
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most noble expression in the relationship between 
the leader and his men. Within the socio-political 
organism in which a common destiny is shared by 
all, the principle of revolutionary duty and comrade- 
ship governs. the relationship between individuals, 
too. But in this case the principle is not absolute 
because none of the individuals is the centre of the 
life of the socio-political community. However, 
loyalty to the leader and comradeship towards him 
are absolute and unconditional because the leader, 
as the top brain of the socio-political organism, 
represents the integrity of the community.” 


Comment: 

Since revolutionary duty and comradeship re- 
present the relationship of devoted love and service 
among the people who, united into one socio-poli- 
tical organism, share the same fate, they find their 
expression in that individuals love and devotedly 
serve the community, the parent body of their life, 
and in that the community loves individuals as its 
part. 

Since the leader is the centre of the life of a 
socio-political community, individuals’ devoted ser- 
vice to the community finds its full manifestation 
in their loyalty to the leader, and the love of the 
community for individuals, too, in the leader’s trust 
in and love for his men. In this sense, revolution- 
ary duty and comradeship find their most noble 
expression in the relationship between the leader 
and his men. 

Of course, within the social organism the prin- 
ciple of revolutionary duty and comradeship governs 
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the relationship between individuals. This is be- 
cause theirs is not the purely individual relation- 
ship, but the relationship between parts of one 
organism which share one and the same fate. This 
means that revolutionary duty and comradeship 
between individuals, too, are based, in the last 
analysis, on love for and devoted service to the 
socio-political community, the parent body of indi- 
vidual life and on the loyalty to the leader, its cen- 
tre. Therefore the relationship of revolutionary duty 
and comradeship between individuals can be 
maintained and developed so long as they are fai- 
thful to the community and the leader. In this 
sense, we can say that revolutionary duty and 
comradeship between individuals are conditional. 
And they cannot be absolute because any individual 
member of the community cannot become the centre 
of the life of the socio-political community. How- 
ever, loyalty to the leader and comradeship towards 
him are absolute and unconditional because the 
leader, the supreme brain of the socio-political 
organism, represents the life of the community. 


Text: 
“It is only when the leader, the party and the 


masses are integrated that they can become an 
immortal socio-political organism. Therefore, they 
must not be separated from each other or set 
against each other. Just as the masses who are not 
guided by the party and the leader cannot be the 
independent subject of history, so the party and the 
leader that are divorced from the masses cannot 
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maintain their identity as the political leader who 
guides historical progress. Such a leader is not a 
leader but simply an individual, and such a party 
is not a party, but a mere group. That is why I 
have always emphasized that we should not consi- 
der the leader, the party and the masses separately 
from each other. 

“We must also fully understand that the leader 
plays the decisive role in the revolution and con- 
struction. Being at the centre of unity and leader- 
ship, he plays the decisive role in shaping the 
destiny of the popular masses. This is similar to 
the brain of a man playing the decisive role in his 
activities. However, the leader is always the leader 
of the party and the popular masses, so his role 
must not be separated from that of the party and 
the masses. The parts played by the leader, the 
party and the masses are always integrated.” 


Comment: 

The leader, the party and the masses can form 
the socio-political organism sharing the same fate 
only when they get united into one. If one of them 
lacks the popular masses cannot become the inde- 
pendent socio-political organism, mor can they 
acquire immortal vitality. Therefore, the masses 
must not be separated from the leader and the party 
and the vice versa, or set against each other. Just. 
as the masses cannot become the independent main 
agent of history by themselves without the leader- 
ship of the party and the leader, so the party and 
the leader alone cannot become the official leader 
who guides historical process, being divorced from 
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the masses. The leader who is divorced from the 
masses is no longer the leader but an individual; 
the party which is divorced from the masses is not 
a party, but a mere group. This is why we should 
not consider the leader, the party and the masses 
separately but view them as an organic integrity. 

We must also fully understand that the leader 
plays the decisive role in the revolution and con- 
struction. Being as the centre of unity and leader- 
ship that rallies the popular masses organization- 
ally and ideologically and guides all their activi- 
ties in a unified manner, the leader plays the deci- 
sive role in shaping the destiny of the masses. This 
is similar to the brain of a man which plays the 
decisive role in his activities as the centre of hu- 
man life which controls and coordinates all human 
activities. 

However, the leader is always the leader of the 
party and the popular masses and plays the role 
of leading the party and, through it, the popular 
masses. 

That the leader plays the decisive role does not 
mean that the leader plays such role, apart from 
the party and ithe masses nor that the leader re- 
places the party and the popular masses in their 
role. It means that as the brain of the party and 
the popular masses the leader always guides the 
party to play the leading role and the popular 
masses to act independently and creatively. So his 
role must not be separated from that of the party 
and the popular masses. This is the same as that 
the functions of the brain controlling the organs 
of man should not be considered apart from those 
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of other parts of human organism. 

As the role of the party cannot be considered 
apart from that of the leader, nor the role of the 
popular masses, apart from that of the party. So 
the role of the party cannot be considered apart 
from that of the masses nor the leader’s role, apart 
from that of the party. 

In this sense, the role of the leader, the party 
and the masses is always integrated as one. 


Text: 

“Likewise, loyalty to the leader, to the party and 
to the people is an integrated whole. Loyalty to the 
leader is inconceivable without loyalty to the party 
and the people; such selective loyalty cannot be 
genuine. We must not regard loyalty to the leader 
as one thing and the party spirit, working-class 
spirit, and the spirit to serve the people as some- 
thing different. Because the leader is the centre of 
the integrity of the party and the popular masses, 
loyalty to the party and the people must be most 
clearly expressed in loyalty to the leader. This is 
why we say that loyalty to the leader is the highest 
expression of the party, working-class and people- 
orientated spirit. 

“This is the very reason why we consider that 
the basic quality of a communist revolutionary of 
the Juche type consists of a sound, revolutionary 
attitude to the leader and of the appreciation that 
loyalty to him is the lifeblood of a communist.” 


Comment: 
Just as the leader, the party and the masses are 
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an integrated whole, so the loyalty to the leader, 
to the party and to the people is an integrated 
whole. Since the leader, the party and the masses 
form a socio-political organism sharing the same 
fate, life and death, the demands of the leader, the 
party and the people are one and the same. There- 
fore the loyalty to the leader that means boundless 
respect and reverence for the leader and _ utmost 
exertion for the implementation of his ideas and 
intentions, the loyalty to the party that implies 
firm defence of its interests and energetical en- 
deavours for the implementation of its policies and 
lines and the loyalty to the. people that signifies 
through defence of the interests of the masses and 
devoted service to the people are inseparably related 
with each other. Loyalty to the leader is inconceiva- 
ble without loyalty to the party and the people; 
such loyalty is impossible nor can be genuine loy- 
alty. We should not regard the loyalty to the 
leader as something which has nothing to do with 
the party spirit, working-class spirit and the spirit 
to serve the people. 

However, since the leader is the top brain of the 
party and the centre of life of the popular masses, 
the loyalty to the party and to the people finds an 
intense expression in the loyalty to the leader. Peo- 
ple’s faithfulness to the party and the people is 
judged, in the long run, by the loyalty to the leader 
who represents the demands and interests of the 
party and the people and is the centre of their life. 
He who is faithful to the leader is boundlessly fai- 
thful to the working class and the people. This is 
why we say that the loyalty to the leader is the 
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highest expression of the party, working-class and 
people-orientated spirit. 

This is the very reason why the firm revolution- 
ary view on the leader and the loyalty to the leader 
as one’s lifeblood become the basic quality of a 
communist revolutionary of the Juche type who 
devotedly fights for the people’s cause of inde- 
pendence. 


Text: 

“Loyalty to the leader is based on the collectiv- 
ist outlook on life that the integrity of a socio- 
political community is the source of an individual’s 
integrity. It is life that is most valuable to a man. 
In this regard, his socio-political integrity is more 
valuable than his physical life, and the integrity of 
a social community is more precious than an indi- 
vidual’s integrity. The integrity of a social com- 
munity is the basis of an individual’s integrity: An 
individual’s loyalty to the leader, to the party and 
to the masses, which form the parent body of his 
integrity, is not made on demand, but emanates 
from the basic needs of his own socio-political in- 
tegrity. This loyalty is for the individual’s own sake 
rather than for somebody else. The Juche idea con- 
siders that if a man’s life is aimed at satisfying 
only his physical needs, then it is no different from 
that of an animal and that if a man’s life is isolated 
from the leader, the party and the masses, it is 
worthless and contrary to the man’s social nature. 
Communist revolutionaries of the Juche type find 
that life is worthwhile and happy in fighting de- 
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votedly for the common cause of the Chajusong of 
the masses, firmly united on the basis of revolu- 
tionary duty and comradeship, under the guidance 
of the party and the leader. Therefore, it can be 
claimed that a revolutionary attitude to the leader 
is the nucleus of a revolutionary outlook on life.” 


Comment: 

Loyalty to the leader is based- on the collectivist 
outlook on life that a socio-political community is 
the parent body of the life of an individual. Unlike 
the individualistic view on life that man’s life is 
one and only life and it is dearest to one, the 
collectivist outlook on life is the view that a socio- 
political community is the parent body of an indi- 
vidual and its integrity is dearer than the personal 
life. Therefore those who have the individualistic 
outlook on life is intent on maintaining and 
developing his personal life, whereas those who 
have the collectivist outlook on life make devoted 
efforts to keep and develop the integrity of the 
community, the parent body of their life, and accor- 
dingly strive to be loyal to the leader who is at its 
centre. 

What is most precious to man is life. 

Man has physical life as a biological being, and 
the socio-political life as a social being. Man has 
the life of the socio-political community as well as 
the life of an individual. Since man is a social 
being, the socio-political integrity is more precious 
to him than physical life. Likewise, since a com- 
munity is the source of an individual’s life, the 
integrity of the community is more precious than 


103 


personal life. 

An individual’s life presupposes the integrity of 
the community. Hence, what makes for the com- 
munity benefits individuals. To be faithful to the 
community immediately means to be faithful to 
one’s own basic interests. 

In this sense we say that it is the basic require- 
ments of the socio-political integrity that indivi- 
duals should be loyal to the socio-political com- 
munity, the parent body of one’s life, in other words, 
to the leader, the party and the masses. 

The Juche idea holds that the socio-political in- 
tegrity is more precious than physical life and that 
the life of a community is more precious than that 
of an individual. 

Hence, it considers that if a man’s life is aimed 
at satisfying only his physical needs to eat one’s 
fill and wallow in pleasures, it is not different from 
the life of an animal which merely strives for its 
survival and the propagation of its species. The 
Juche idea considers that if one lives isolated from 
the leader, the party and the masses without regard 
for the destiny of the social community it is worth- 
less and contrary to the social nature of man who 
wants to live independently and creatively. There- 
fore the communist revolutionaries of the Juche 
type who have the collectivist outlook on life based 
on the Juche idea find the true worth of life and 
happiness only in the devoted struggle they wage 
for the common cause to realize the Chajusong of 
the popular masses, firmly united by the sense of 
revolutionary duty and comradeship under the gui- 
dance of the party and the leader. 


104 


Therefore, the question of equipping oneself with 
the revolutionary attitude to the leader is the one 
related to the basic desire of human life, desire of 
people to acquire an enduring socio-political inte- 
grity and live independently and creatively, rather 
than a political question of ensuring the guidance 
of the party and the leader, so the revolutionary 
attitude to the leader constitutes the core of the 
revolutionary outlook on life. 


Text: 

“An analysis of the shortcomings revealed re- 
cently in Party activities shows that our officials 
still lack a full understanding of the subject of the 
revolution. In particular, their view of the leader 
as the centre of the socio-political organism is not 
firm. Because they lack the firm revolutionary de- 
termination to share life and death, weal and woe, 
with the Party with the leader at its centre, they 
fail in their adherence to the principles of abso- 
luteness and unconditionality in the implementation 
of the great leader’s instructions and the Party’s 
policies, and falter in their work, affected by de- 
featism and acting from expediency, when they are 
confronted by difficulties”. 


Comment: 
Our officials still lack an understanding that the 


leader, the party and the masses can form the main 
agent of the revolution only when they are inte- 
grated as one. Since their view of the leader as 
the centre of the socio-political organism is not 
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firm particularly, they reveal shortcomings in their 
Party lives. 

Because they lack the firm revolutionary resolu- 
tion to share life and death, weal and woe, with the 
Party with the leader at its centre, they fail to 
accept the great leader’s instructions and_ the 
Party’s lines as their most urgent and vital de- 
mands and carry them out to the end in the spirit 
of self-sacrifice and boundless devotion and, they 
waver, affected by defeatism and act from expedi- 
ency, when they are confronted by difficulties 
arising in the revolution and construction. 


Text: 

“When receiving the instructions of the great 
leader Comrade Kim Il Sung and the Party’s poli- 
cies, we must experience great joy and honour be- 
fore accepting them as our orders and duties, bear- 
ing in mind that they are the noblest requirements 
of life. We must implement them with all our de- 
votion, clearly recognizing that they are the ex- 
pression of the great affection and high trust placed 
in us by the maternal Party and paternal leader. 
Only those who think and act in this way can be 
called communist revolutionaries of the Juche type 
who have the proper revolutionary attitude towards 
the leader.” 


Comment: 

Generally speaking, since the needs of all parts 
of an organism are communicated to the brain in 
a converged manner, so the demands of the brain 
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do not mean its own but the needs of the whole 
organism. Likewise, the demands put forward by 
the leader, the brain of the socio-political organism, 
and the Party are immediately the demands of the 
popular masses themselves. 

On the basis of a scientific analysis and gener- 
alization of our people’s aspiration and desire the 
great leader and our Party show our people the 
road to follow and put forward the most correct 
lines and policies. Therefore we must accept the 
instructions of the great leader and the Party’s 
instructions with infinite joy and the sense of hon- 
our, before regarding them as orders and duties, 
bearing in mind that they are the noblest require- 
ments of life. 

And the great leader’s teachings and the Party’s 
policies are pervaded with the lofty intention to 
provide our people with happy and worthwhile life 
and the trust in the inexhaustible strength of our 
people. So we should do our utmost to implement 
the instructions of the great leader and the Party’s 
policies, regarding them as the high affection for 
and trust placed in our people by the father leader 
and the mother Party. And this is the way for one 
to fulfil one’s revolutionary duty toward the Party 
and the leader. Only those who think and act in 
this way can be called communist revolutionaries 
of the Juche type who are steadfast in the revolu- 
tionary attitude towards the leader. 


Text: 


“Defeatism results from the failure to make the 
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ideas of the Party and the leader one’s own and 
to believe in the unquenchable power of the popular 
masses. Defeatists pin their hopes on their indivi- 
dual intelligence or on chance rather than believing 
in the Party, the leader and the masses. Those who 
have the proper revolutionary attitude towards the 
leader and a correct understanding of the subject 
of the revolution, will have the rock-solid belief that 
nothing is impossible when the leader, the Party 
and the masses are united; therefore, under no 
circumstances can they lapse into defeatism.” 


Comment: 
Defeatism is an idea which makes one shrink 


back in fear of, or bow down to, difficulties in the 
revolutionary struggle and construction work for 
the lack of confidence in victory. Defeatisni comes 
from the lack of firm confidence in the correctness 
of the ideas advanced by the Party and the leader 
indicating the road of revolution and construction 
and the disbelief in the inexhaustible strength of 
the popular masses, the decisive factor for the vic- 
tory in the revolution. The defeatists pin their hopes 
on individual intelligence or on mere chance instead 
of believing in the leader, the party and the people, 
the independent main agent of revolution. Those 
who are firm in their attitude towards the leader 
and have the correct view on Juche are not discou- 
raged in any difficult circumstance nor flinch in 
fear of, nor yield to, difficulties, because they are 
firm in the belief that nothing is impossible when 
the leader, the party and the masses are united. 
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Text: 

“The practices of working perfunctorily and 
acting from expediency are due, in the final analy- 
sis, to the fact that a person has not acquired the 
proper revolutionary attitude towards the leader. 
These practices are the expression of a servile spirit 
and they fundamentally contradict the attitude of 
masters of the revolution. We are not wage earners 
but masters of the revolution who are closely relat- 
ed to the Party with the leader at its centre and 
share its fate. Anyone who is convinced of this can 
never work perfunctorily nor act from expediency.” 


Comment: 

Such practices of working perfunctorily and 
acting from expediency as showing off or currying 
favour with others rather than working in earnest 
are due to the fact that one fails to see that the 
leader’s will and demands are immediately the de- 
mands of one’s own socio-political life, having no 
clear idea that the leader is the centre of one’s 
socio-political life. 

That one does not regard the leader as the cen- 
tre of one’s own socio-political life because he has 
no revolutionary attitude towards the leader means, 
in the final analysis, that one does not regard 
oneself as the master of the socio-political organism 
with the leader at its centre. Hence, these practices 
can be said to be an expression of servile spirit 
lacking the attitude of masters to the revolution. 

We, as members of the socio-political organism 
with the leader at its centre, all are masters of the 
revolution who jointly hew out destiny, sharing 


109 


life and death, sweets and bitters with each other, 
but not wage earners who are obliged to work to 
earn money, studying others’ face. 

He who is convinced that he is the master of 
the socio-political organism with the leader at its 
centre does not work perfunctorily nor acts from 
expediency. 


Text: 

“The worship of the major powers and a dogmat- 
ic approach to things foreign are a further ex- 
pression of a lack of the proper revolutionary atti- 
tude towards the leader. As a matter of principle, 
revolutionary duty and comradeship should not 
change according to circumstances and conditions. 
Children love and respect their parents not because 
their parents are superior to others nor because the 
children receive special attention from them, but 
because the parents gave them life and have brought 
them up. A man with the sense of revolutionary 
duty shares the same fate with the leader, the party 
and the masses, which are the parent body of his 
integrity, at all times, whatever the circumstances, 
whether favourable or unfavourable. If a man feels 
disappointed and thinks badly of his country because 
it is backward, or betrays his threatened motherland 
in order to save’ himself, no-one and _ no 
country will consider him a man of conscience. A 
man with the sense of revolutionary duty will nei- 
ther worship the major powers nor betray his 
leader, his party and his motherland, whatever the 
adversity.” 
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Comment: 

Flunkeyism and dogmatism which lead one to 
envy things foreign while making light of one’s 
own things, are also an expression of a lack of 
revolutionary attitude towards the leader becatse 
these practices stem from the lack of affection for 
the parent body of one’s life, and its ceutre. 

The relationship of give-and-take, in other words, 
the relationship of equality based on consideration 
of interests, presupposes exchange of goods on 
equal terms. 

Revolutionary duty and comradeship should not 
change according to circumstances and conditions 
because it is the human relations based on the love 
for the parent body of one’s life. Children love and 
respect their parents not because their parents are 
superior to others nor because they expect reward 
from their parents for their love and respect, but 
because their parents are the parent body of their 
life, and gave them life and have brought them up. 

A man with the sense of revolutionary duty, that 
is, he who loves and is faithful to the parent body 
of his life, invariably loves the leader, the pariy 
and the masses and shares life and death with 
them under whatever circumstances. If a man feels 
disappointed and thinks ill of his country because 
it is backward, or betrays his endangered mother- 
land which has brought him up to save himself at 
the time when the country is in danger, no one and 
no country will consider him a man of conscience. 

A man with the sense of revolutionary duty 
who is determined to repay the love and trust of 
the parent body of his life with faithfulness will 
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neither look up to others nor worship big powers 
nor betray his leader, his party and his motherland, 
whatever the adversity. 


Text: 

“The first thing we must realize is that our 
leader, not some great man from some other coun- 
try, won back our lost country by overcoming all 
the hardships and difficulties in the dark years of 
Japanese imperialist rule and he has built a 
prosperous socialist nation in this land. It is our 
leader who led our people to defeat the Japanese 
and US imperialists and to honour Chollima Korea. 
It is also our leader who is leading our people’s 
revolutionary cause for socialist construction and 
for independent national reunification to victory 
even in the difficult circumstances in which we are 
directly confronted by US imperialism, the ring- 
leader of the world’s reactionary forces. All the 
communist revolutionaries of Korea have been 
accorded immortal political integrity by the paternal 
leader and have been trained under his loving care. 
Indeed, he is the great teacher of us all and father 
of our political integrity. Therefore, the loyalty of 
our Party members and working people to the great 
leader is untainted, pure, absolute and uncondi- 
tional.” 


Comment: 

First of all, we must realize that the very great 
leader, father of our people, not a great man from 
any other country, won back our lost country, 
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leading the anti-Japanese revolutionary struggle to 
victory obtaining provisions, weapons and all other 
things by their own efforts under the circumstances 
with no state backing nor the support of the re- 
gular ariny in the grim years of the Japanese im- 
perialist colonial rule and has built the prospering 
socialist country independent in politics, sell- 
supporting in the economy and self-reliant in de- 
fence. It is also our leader who led cur people to 
defeat the ferccious Japanese and US imperialists 
who boasted of their being the “strongest” in the 
world and to uphold the honour of Chollima Korea 
in the world. It is also none other than our leader 
who is now leading our people’s’ revolutionary 
cause for socialist consiruction and for independent 
national reunification to victory even in the difficult 
circumstances in which we are directly confronted 
by US imperialism, the chieitain of world reaction. 
All the communist revolutionaries of Korea have 
been accorded immortal political life by the father 
leader and have been trained under his loving care 
to be the people’s servants boundlessly faithful to 
the popular masses’ cause of independence. Indeed, 
the respected leader is the great teacher of all our 
Party members and working people who awakens 
them to the truth of revolution and leads them by 
the hand along the road to true life and father of 
our political integrity. So the loyalty of our Party 
members and working people to the great leader 
is untainted and pure, absolute and unconditional, 
unsusceptible to change in whatever adversity. 
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Text: 

“In order to maintain our loyalty to the Party 
and to the leader as revolutionary duty by acquir- 
ing a sound revolutionary attitude towards the 
leader, we must have a clear understanding of the 
greatness of the leader and our Party. When teach- 
ing people about this greatness, emphasis must be 
placed on informing them of the greatness of the 
Party’s and the leader’s ideas and theories, of their 
leadership and of their ideological and mental 
qualities. 

“At the moment Party organizations are con- 
ducting a great deal of education in the leader’s 
virtues. However, this education alone cannot give 
Party members and working people a clear under- 
standing of the leader’s greatness. Our leader is 
endowed with the noblest popular qualities and 
communist virtues. However, in order to train 
Party members and working people to be genuine 
communist revolutionaries with a firm Juche-orien- 
tated revolutionary world outlook, we must first 
instil in them the greatness of the leader’s ideas, 
theories and leadership. 

“Respected Comrade Kim If Sung is a great 
thinker and theoretician who has evolved the im- 
mortal Juche idea, and a great statesman who has 
been guiding our people wisely along the untrodden 
path of socialism and communism under the diffi- 
cult and complex circumstances in which we are in 
direct confrontation with US imperialism. Pro- 
gressive people in many countries throughout the 
world are now learning from the immortal Juche 
idea created by respected Comrade Kim II Sung 
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and regard him highly as a great teacher.” 


Comment: 

If we are to be loyal to the Party and the leader 
with the sense of revolutionary duty by acquiring 
a firm revolutionary attitude towards him, we must 
have a profound understanding of his greatness 
and our Party. Only then can we place -absolute 
trust in the leader and the Party and hold them 
in high esteem from the bottom of our hearts and 
carry through to the end the ideas and policies put 
forward by the leader and the Party with a firm 
determination to share the fate with the leader and 
the Party. 

The qualities and virtues of the leader are 
revealed in his ideas and theories, in the way he 
leads the revolution and construction and in his 
noble moral traits. In this regard we can say the 
greatness of the leader immediately means the 
greatness of his ideas and theories, of his leader- 
ship and his ideological and mental qualities. There- 
fore, in the education in the greatness of the Party 
and the Jeader emphasis must be laid on convincing 
people of the greatness of the Party’s and _ the 
leader’s ideas and theories, of his leadership and 
of his ideological and mental qualities. 

For the understanding of the leader’s greatness, 
education in his virtues should be conducted as 
well. Since our leader is possessed of the noblest 
popular qualities and communist virtues, proper 
education in the leader’s qualities and virtues is of 
great importance in making the Party members 
and working people understand the greatness oi 
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the respected leader. However, this education in his 
virtues alone cannot give them a full understanding 
of his greatness. A true communist with Juche- 
orientated revolutionary outlook on the world is a 
revolutionary who makes the Juche idea his firm 
faith and does his utmost to implement the Juche 
idea. Therefore, in order to train Party members 
and working people to be genuine communist re- 
volutionaries with a firm Juche-orientated revolu- 
tionary world outlook, it is necessary, first of all, 
to make them have a full understanding of the 
greatness of the respected leader’s ideas, theories 
and leadership. 

The respected Comrade Kim II Sung is the great 
thinker and theoretician. who has evolved the im- 
mortal Juche idea, the man-centred outlook on the 
world, for the first time in human history, and a 
great statesman who has been guiding our people 
wisely along the untrodden path to socialism and 
communism under difficult and complex circumstan- 
ces in which we are in direct confrontation against 
US imperialism, the chieftain of world reaction. 
Now progressive people in many countries of the 
world unanimously hail the Juche idea authored by 
the respected Comrade Kim I] Sung as the most 
correct idea which shows them the road they should 
take and are actively learning from it, and they 
look up to him as great teacher of mankind. 


Text: 


“If Party members and working people are to 
acquire a clear understanding of the greatness of 
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the leader’s ideas and guidance, they should be 
encouraged to study his works closely. This is im- 
portant. 

“The works of the great leader Comrade 
Kim Il Sung are the crystallization of the ideas, 
theories and methods of Juche and elucidate all the 
theoretical and practical problems which arise in 
the revolution and construction and the specific 
ways in which they can be solved. His works 
summarize the breadth and depth of all the valu- 
able experience gained and the brilliant achievements 
made by our people in the arduous and complex 
struggle under the leadership of the Party; they 
give a full explanation of the fundamental princi- 
ples and the strategy and tactics by which we must 
be guided. They are an_ encyclopaedia which 
summarizes the true facts concerning the revolu- 
tion and construction and a library of the Juche 
idea. His works are priceless classics which we 
must study. Therefore, only the original texts must 
be used when studying the leader’s works. 

“But at present the works are being studied in 
a perfunctory manner. Some officials only read the 
texts of explanatory lectures and other reference 
material, instead of studying the works in the 
original. It is easy to understand the originals but 
difficult to read the explanatory lectures and to 
identify the main points. However, propaganda 
workers substitute the study of the works with this 
material which they circulate to their subordinate 
units and with the control of their attendance at 
study sessions.” 
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Comment: 

To make the Party members and working people 
get a clear understanding of the greatness of the 
respected leader’s ideas and leadership, it is ne- 
cessary to encourage them to study his works hard. 

The works of the great leader Comrade 
Kim I! Sung are the crystallization of the ideas, 
theories and methods of Juche and clarify all the 
theoretical and practical problems which arise anew 
in the revolution and construction of our age and 
the specific ways in which they can be solved. His 
works summarize the breadth and depth of all the 
priceless experiences gained and the shining achie- 
vements made by our people in the arduous and 
complex struggle under the guidance of the Party, 
and give a full account of the fundamental princi- 
ples and the strategy and tactics by which we must 
be guided at all times in performing the people’s 
cause of independence. In fact the great leader’s 
works are an encyclopaedia which summarizes the 
true facts concerning the revolution and construction 
and a library of the Juche idea. His works are 
priceless classics which we must study with much 
effort, perseverance and sincerity. So we must study 
the leader’s works with the original texts. 

But at present the study of his works is being 
conducted in a perfunctory manner. Some officials 
only read the texts of explanatory lectures and 
other reference material, instead of studying the 
works in the original. 

The great leader’s works explain whatever diffi- 
cult and complicated problems in simple terms, so 
the originals are easy for one to understand, but 
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it is difficult to understand the texts of the ex- 
planatory lectures and identify the main points. 
Nevertheless, propaganda workers substitute their 
guidance to the Party members and working peo- 
ple’s study of the works with the circulation to the 
subordinate units of the texts of explanatory 
lectures which they made but are of little help to 
the study of his works and with the control of 
their attendance at study sessions. 


Text: 


“The purpose of studying the leader’s works is 
to acquire his ideas and theories in full and to 
implement them to the letter. The Party members 
and the working people must first study in greater 
depth his works that relate to their fields and 
channel their main efforts into carrying out the 
tasks set out in the works.” 


Comment: 
The purpose of studying the leader’s works is 


not for study’s sake but to acquire the ideas and 
theories of the great leader and the policies of the 
Party to the full, make them one’s blood and flesh 
and carry them into effect to the letter. Therefore 
all the Party members and working people should 
first study his works that relate to their fields, be- 
fore other works, and channel their main efforts 
into carrying out the tasks set out in the works 
after finding the ways and means for their im- 
plementation. 
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Text: 

“If we are to study the works properly, we must 
organize a variety of forms and methods for doing 
so, to suit the people’s characteristics and _ pre- 
paredness. Debating the works at a seminar is a 
good method of studying them in depth. Studying 
through discussion in a collective way is effective 
both in establishing the habit of studying and in 
acquiring a deep understanding of the content. I 
have already emphasized that studying combined 
with questions and answers is effective in stimulat- 
ing enthusiasm for studying and in understanding 
clearly true facts through united efforts. We must 
ensure that all fields and units arrange seminars 
on his classic works widely, and study them through 
discussion and in conformity with their particular 
situation. 

“At seminars on the works we must not only 
concentrate on acquiring a deep understanding of 
their ideological and theoretical content but on 
debating the ways and means of solving those pro- 
blems that arise in implementing the principles and 
applying the methods that are indicated in the 
works. A seminar on the works must not be idle 
chatter, divorced from practical work.” 


Comment: 

The revolutionary tasks they face are not alike 
and the level of their preparedness differs from 
each other. So for the proper study of the works, 
a variety of forms and methods must be applied in 
the study to suit the people’s characteristics and 
preparedness. Particularly, debating the works at 
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a seminar is a good method of studying them in 
depth. Studying through discussion in a collective 
way is effective in encouraging everybody to esta- 
blish the habit of studying hard and in understand- 
ing the substance of the works in depth by drawing 
on their collective wisdom. The dear leader has 
already emphasized that studying combined with 
the question-and-answer methods as the anti-Ja- 
panese guerrilla fighters did is effective in stimul- 
ating one’s enthusiasm for study and in grasping 
true facts clearly through united efforts. 

Seminars on the classic works of the great 
leader and the literature of our Party should be 
widely conducted by the method of discussion and 
in conformity with one’s particular situation. 

At seminars on the works we must not only 
concentrate on acquiring a deep understanding of 
their ideological and theoretical content but on de- 
bating the problems that arise in implementing the 
principles and applying methods indicated in the 
works and the ways and means of solving them. 
Only then will the study of the works be able to 
be conducted properly in close conjunction with the 
practical work. A seminar on the works must 
always be carried on in such a way as to help the 
Party members and working people in their work 
and life. It must not be idle talk, divorced from 
practical work. 


Text: 


“We must intensify education in the Juche idea 
and thus establish a proper attitude to the subject 
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of the revolution and further strengthen the unity 
of the leader, the Party and the masses.” 


Comment: 

By intensifying the education in the Juche idea 
we must bring the Party members and _ working 
people to establish the view that one can become 
the independent main agent of revolution capable 
of hewing one’s own destiny independently and 
creatively only when the leader, the party and 
masses are united to form a socio-political or- 
ganism, and thus further strengthen the unity of 
our Party and people with the leader at its centre. 
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